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Preface 
 

Every one of us may have our own interpretations of various historical facts; however, 

the main pre-requisite is finding the whole truth. It is very unfortunate that soon after the 

partition of 1947,  and that of 1971 the historical context, facts and realities got 

fictionalized. It is often said that three histories of partition exist in our part of the world, 

the one that is told and taught in Pakistan, the other that is told and taught in India and/or 

Bangladesh, and the third that is the real version. This partly happened to serve the vested 

interests of certain classes who are using the maneuvered history to gain maximum 

benefits. To me hiding historical facts or distorting them is not only a crime against 

current generation but a sheer crime against our future generations who would be 

deprived of being acquainted with truth. 

 

In our Rewriting History Project, SDPI has not followed to develop first histories; we 

have tried to follow the third one to bring the real version from peopleôs perspective. It is 

the first book of its nature covering a vast geographical range and communities spread all 

over the South Asian States. We look forward to bring out more extensive and mature 

studies on the subject in the light of feedback from the readers. Making the book public, I 

would like to recall our great poet Faiz, who in his famous poem ñSubh-e-Azadiò had 

said: 

 

This stained light, this night-bitten dawn 

This is not the dawn we yearned for 

This is not the dawn 

For which we set out so eagerly 

(Tr. By Daud Kamal) 

 

 

 

 

         Abid Qaiyum Suleri 
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Introduction  

 

Our recorded history is not the history of the masses, it is not the history of our peasants, 
labourers, brick-kiln workers, blacksmiths, bakers, stone-crushers, road-builders, clerks and 
daily-wage earners; nor, is it the history of revolutionaries, poets, musicians, painters, 
sculptors and intellectuals. Hence, it is neither the history of the whole mankind nor the 
collective flow of life. 
  
Rulers, political intelligentsia, big and small minions of government and despotic overlords 
created our recorded history. This is the pattern of Pakistanõs history. The text in historical 
narrative in Pakistan, as product and propagator of the state ideology, derives its legitimacy 
from a narrow set of directives based on a limited approach. 
  
Our history, including the historiography of Partition reflects one-sided accounts, divergent 
state ideologies, biased judgments and inaccuracies. History of Partition, in Pakistan (and in 
India) is based on official records, oral accounts, autobiographies, one-sided violence against 
Hindus and Sikhs (and in India against Muslims) is not the true history. History books in 
Pakistan, whether dealing with our freedom movement, which resulted in independence, or 
the War of 1971, which resulted in the dismemberment of Pakistan and the emergence of 
Bangladesh, or our ancient and recent past; unfortunately, lack peopleõs perspective. Instead, 
it is based on autobiographical accounts of military and civilian rulers, generals and 
administrators of different levels. 
  
In the absence of a true version of history, the historiography in Pakistan based it on biased 
approach. Bureaucrats, military generals and politicians presented their own version of 
historical narratives over the last 60 years1. This biased approach lacked peopleõs perspective. 
Dr. Mubarak Ali explained it in the following words: 
 

The elite classes, generals, landlords and bureaucrats have not presented a true picture of Partition and its 
associated events. In fact, they presented the other side of the story based on their own experiences and lacking the 
peopleõs point of view. They did not want to accept the responsibility of their inability to present a true picture of 
history, nor were they willing to accept their failures in the disintegration of our systems as a nation.2  

History needs to be re-written and we need to correct false information. In order to cover their 
mistakes and wrongdoings, the ruling elite produced false narratives. We need to re-write history 

                                                 
1
 Dr. Mubarak Ali, Yadashton Main Ghalat Bayanian, (Distortion in Autobiographies), Nawa-e-Insan, 

August 2008, p. 25 
2
 Ibid, p.25 
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based on peopleõs perspective; particularly, our literature on Partition needs to be re-written and re-
visited. In re-writing history from peopleõs perspective, we must be vigilant in terms of ideology, 
doctrine and prejudice. Let our generations know the real truth rather than to a single, officially 
ordained, sanitised truth.    

It is unfortunate that our history, particularly with reference to Partition is full of violent 
episodes, such stories dominate our literature in Pakistan and India; there are many 
humanitarian stories as well. It should be based on true humanism, secular and democratic 
ideology. 
 
Many Hindus and Sikhs saved the lives of their Muslim neighbours/friends, even 
unacquainted Muslims. Similarly, many Muslims saved the lives of their Hindu and Sikh 
friends/neighbours. There are many stories about members of religious minorities, 
Christians, Parsis, Bahais, who saved the lives of Muslims in India and Hindus/Sikhs in 
Pakistan. Our history of Partition is riddled with prejudice, inconsistencies and huge 
knowledge gaps, in which the element of humanism is ignored; this missing link must be 
considered, including peopleõs oral accounts.  

This paper is based on four provincial case studies. The study will cover the above-mentioned 
aspects in detail.  

Provincial Perspective: Punjab, N.W.F.P, Sindh and Balochistan 

The 1947 Partition of India was unique; it was a partition of land, religions and cultures. The two 
major provinces of India, Punjab and Bengal were divided amid bloodshed and violence. Punjab 
suffered tremendous loss of lives, displacement and destruction.  

Sindh remained comparatively peaceful because of deep-rooted communal harmony among 
followers of different faiths.  

Balochistan declared independence on 15 August but suffered at the hands of federal forces in 
Pakistan. Hindu-Muslim tension was contained; but still one major communal-based violent incident 
took place in Quetta.  The whole province remained peaceful and Hindu / Sikh communities were 
not harmed, particularly in Baloch tribal areas.  

Communal riots in NWFP started in late 1946 and early 1947. The Muslim League agitated violence 
and the situation worsened. The province also suffered at the hands of the central government when 
the elected provincial government of Congress/Khudai Khidmatgars was dismissed on 22 August 1947. 
Political manoeuvring by federal government brought Muslim League into power, which instigated 
the Hindu-Muslim riots in Peshawar, Mardan and other settled districts. In remote rural and tribal 
areas, Hindus and Sikhs continued to live peacefully, till the Afghan Jihad displaced them from their 
ancestral homes. 
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The comparative analysis on the basis of oral interviews conducted by SDPIõs Rewriting History 
Project (July 2006-December 2008) demonstrates the uniqueness of each province; it also specifies 
that the communal violence was not the only factor, economic interests also played a major role in 
Sindh and rural Punjab. Another interesting point highlighted in these interviews is that minority 
communities, particularly the Christians provided many essential services and saved the lives of many 
traumatized Muslims in Indian Punjab and Hindus in Pakistani areas.  

It is unfortunate that the role of minorities in nation building is barely mentioned in our 
textbooks. The new generation in Pakistan and India is unaware of the services rendered by 
the minorities in our freedom struggle. From a provincial perspective, minorities in all 
provinces contributed nation-building services but their role was downplayed. Our recorded 
history is full of atrocities and genocide carried out by the majority community but stories of 
humanism by the religious minorities are missing. The struggle for Partition portrays only 
the substantial contributions by the majority, be it Hindus on the Indian side or Muslims on 
the Pakistani side. The role of religious minorities and their significant struggle in saving lives 
of the innocent people on the both sides of the border is downplayed. It is wrongly believed 
that Hindus and the British were the major culprits for dividing the country; Hindus were 
blamed for supporting the idea of Partition and that they played no role in the freedom of 
the country. The truth is that Hindus and Muslims fought for the liberation of their land 
from British occupation and in their struggle, the religious minorities in both countries 
played a very unique and vital role. 
  
The new generations have grown up with this view. In fact, along with majority community, 
all minorities contributed in the freedom struggle, especially the Sikhs on the Indian side and 
the Christians on both the Pakistani and the Indian sides made glorious contributions. No 
one can forget the supreme sacrifice made by legends like Bhagat Singh and the Christian 
missionaries. 
  
The Christians and Parsis were in the forefront of the freedom struggle.  Unfortunately, the minority 
communities are marginalized in every respect, including their role in the freedom struggle. It is 
necessary to emphasize the role of minority communities by exploring and documenting the 
historical records in all four provinces.  

Partition Studies:  An Overview 

 
The territorial division of India and Pakistan is significant because it not only meant independence 
for India and Pakistan in South Asian history but also marked the beginning of a global trend 
towards decolonisation.  

The Partition resulted in one of the largest migrations in the world history, followed by 
extreme violence. Deaths toll in India and Pakistan is reported between half a million to one 
million and 10 to 12 million migrants crossed new borders in Punjab and Bengal. Tens of 
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thousands of girls and women were sexually assaulted or abducted. Violence was the most 
dramatic repercussion of Partition but the boundary award contributed to other disruptions: 
long-term border tensions, infrastructure problems and the lasting conflict over Kashmir.3 
After the Partition of 1947, mass movement of population across the borders of India and 
Pakistan took place in an atmosphere of violent communal disturbances. Millions of people 
moved across the borders, making this migration to be the largest in the recorded world 
history4.  
 
Migration and the untold miseries of the people is a dominant theme of contemporary literature5. 
These two factors initiated innumerable studies worldwide. Historical studies focused on the causes 
of Partition rather than its impact on the people and society.  

The Partition of the Indian sub-continent was geographically achieved through the Partitions of 
Punjab and Bengal. Cross border migration in other provinces was comparatively low, particularly in 
Sindh. Selective and voluntary migrants continued to come to Sindh for a generation.6  

West Punjab faced horrific communal conflicts, resulting in an immediate influx of refugees; 
thousands of homeless and panic-stricken people arrived daily from deeply troubled districts of 
Amritsar, Jullundur, Hoshiarpur and Ludhiana. 73% migrants from India landed in West Punjab and 
it accommodated more than 5 million new migrants, constituting one-fourth of the population; an 
increase of 43% in Lahore, 49 % in Multan, 50 % in Gujranwala, 65 % in Jhang and 69 % in Lyallpur 
and Sargogha.7    

  

The main trends covered in this perspective are summed up as: 
 

¶ People suffered individually and collectively; many were forced to leave behind their 
ancestral homes and most of their assets. Ethnic cleansing was the main motives behind the 
communal disturbances and armed gangs forced people to evacuate their homes. The 
migrant faced many calamities.   

¶ Non-availability of transport to go to the refugee camps was another problem. Most 
migrants had to walk to the camps, very few had bull-carts to carry some of their belongings; 
this slow movement made them venerable and easy targets. They were helpless against 
attacks because most had no weapons; only a few people had swords or guns. 

                                                 
3  Lucy Chester, óThe 1947 Partition, Drawing the Indo-Pakistani Boundaryô, 

(http://www.unc.edu/depts/diplomat/ ) 

4   Ian Talbot, Literature and the Human Drama of the 1947 Partition, Region and Partition (Oxford 1990) 
5  Saleem Ullah Khan (comp.), The Journey to Pakistan (National Documentation Centre, Islamabad 

1993) p. xv. 
6 Mohammad Waseem, Migration and Assimilation: A Comparative Study of Pakistani Punjab, Region 

and Partition (Oxford 1990) p. 204 
7 Ibid. P.217 

http://www.unc.edu/depts/diplomat/
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¶ Eastern and Western Punjab had a large number of British armyõs ex-servicemen; their 
arracks were well organized and well planned.8 
 

¶ Evacuation became a time consuming activity due to poor transport, blocked bridges and 
other obstacles. Life in the refugee camps entailed multiple problems: insufficient food, 
unhygienic conditions, fear of attacks and health problems. The refugees were fearful to 
leave the safety of the camps, resulting in shortage of food supplies. They depended solely 
on provision of rations supplied by the authorities. In some places, local Tehsildars and 
government officials helped thugs to attack refugee camps; in Jandiala Guru, Sikh army 
surrounded a camp of 1500 refugees and shot helpless and unarmed people and hand 
grenades were hurled inside the camps.9 
 

¶ Communal riots and mass killings occurred on a large scale. Entire villages were burnt down; 
trucks full of migrants hacked to pieces; trains, buses and caravans mercilessly attacked; lost 
children and kidnapped girls became a routine matter. Nearly half a million people died 
within a few months of Partition. 
 

¶ Over the years, Sikhs projected a political profile distinct from Hindus and Muslims. They 
floated the idea of ôAzad Punjabõ in 1942 and ôSikhistanõ in 1944. Earlier, they had demanded 
constitutional guarantees for Sikhs if India remained undivided but if Partitioned, they 
demanded an independent Sikh State. Sikh jathas inflicted extreme hardships and suffering 
on the Muslim evacuees from Eastern Punjab.10  
 

¶ The incidences of abductions and attacks on women in 1946-7, undoubtedly, reflected 
attempts to expose the most protected aspect of honour and self-identity;11 during attacks, 
women jumped into wells to save their honour. Thousands of women and young girls were 
abducted on both sides of the border and to add to their miseries, when they were reunited 
with their families, their parents were unwilling to accept them. Many people were killed with 
kirpans. 
 

¶ The Radcliffe Award on the Partition of Punjab was announced three days after Partition. It 
denied the allocation of the Muslim majority areas of Gurdaspur, Ludhiana and Amritsar to 
Pakistan.12 It impacted the geographical features and future of Pakistan and left thousands of 
people caught off guard to the dangers of communal wrath.  

                                                 
8 Ibid. p. 208 

9 Saleem Ullah Khan (comp.), OP.Cit. p. xv. 

10 Mohammad Waseem, OP.Cit. p. 209 

11 Ian Talbot, Literature and the Human Drama of the 1947 Partition, Region and Partition (OUP 1990) 

12  Mohammad Waseem, OP.Cit. p. 204 



 

11 

¶ Subsequent wars in 1965 and 1971 made it clear that Radcliffeõs boundaries were raw and 
restless divisions.13 
 

¶ The Radcliffe Line cut through the Punjabõs well-developed infrastructure systems, 
disrupting road, telephone, and telegraph communications. Most importantly, it interfered 
with the regionõs vital irrigation system; the 1960 Indus Waters Treaty largely resolved 
Punjabõs water-related problems. However, the water problems related to the most serious 
issue of Kashmir, remained unresolved and plagued Pakistan-India relations.14 
 

¶  

¶ Some people embraced Islam to avoid evacuation from Western Punjab.  They were termed 
as deendar (holders of the faith) by the locals and their belongings and properties remained 
undisturbed.  

¶ In this atmosphere of ethnic strife, many people risked their lives for safe evacuation of 
migrants of other faiths. 

¶ Majority of the migrants considered Partition a temporary setback. They migrated half-
heartedly, with an aim to come back to their ancestral villages, when the situation would 
calm down.  

¶ Pakistan came into existence with few resources and enormous problems; the greatest 
challenge was resettlement of millions of refugees. 

¶  Cities like Delhi would continue to haunt Muslims as a memorial of their lost glory. It left 
an expression of deep pain, sense of loss and longing in the hearts of many South Asian 
Muslims.15 

 
The rehabilitation and resettlement of millions of refugees was an arduous and gruelling task and 
required sound planning and years of hard work. It posed greater difficulties for the economically 
disadvantaged. Restoration of industry and agriculture was insufficient and expansion was necessary 
to provide jobs to the millions of people in refugee camps.  

Partition of Punjab led to emergence of a majority Muslim society in the west. The bulk of 
refugees from East Punjab settled in the new land within a year and their property claims 
were settled based on exchange of revenue records with India.  
The study conducted over resettlement of evacuees of 1947 Indo-Pak Partition, are marked 
by the following trends: 

¶ In some areas, people welcomed the refugees and offered them accommodation, land, food 
and helped them to set up different businesses. 

                                                 
13  Lucy Chester, OP.Cit. p. 204. (http://www.unc.edu/depts/diplomat/ ) 

14  Ibid. 

15  Ian Talbot, OP.Cit. p. 244 

http://www.unc.edu/depts/diplomat/


 

12 

¶ Refugeeõs experiences in their new homeland varied a great deal. Some had relatives to make 
the transition easier, enabling them to restart their occupations. The less fortunate were on 
their own and faced short-term exploitation and months of demoralizing inactivity in the 
camps. 

¶ The condition of refugee camps was miserable. There was severe food shortage because 
corrupt government officials sold donated food items in the black markets.  

¶ In some areas, prejudice against the refugees existed because they were considered a financial 
burden. This happened in Sindh and Punjab.  

¶ When Hindus and Sikhs migrated to India, the ôenterprisingõ people living in the vicinity 
selectively confiscated their urban and rural properties. When the government started 
allotting evacuee property to the incoming refugees from India, the local occupants of the 
evacuee property were forced to vacate it.  

¶ The process of claim compensation was neither organized nor transparent; bribes, contacts 
with the government officials and sometimes forgery were considered necessary to speed up 
the process. The influential people benefited and were easily compensated. Many people 
without any property in Eastern Punjab fraudulently became owners of huge properties in 
Pakistan. 

¶ Most of the well-to-do migrants were poorly compensated in Western Punjab; one of the 
reasons could be unwillingness to pay bribes or adopt other unfair means.  

¶ Some migrants thought they would return to their homes in Eastern Punjab because they 
found displacement too stressful; they were unable to set up their business or find 
employment in their new homeland. Consequently, they wasted time and effort to go back 
and could not establish themselves in Pakistan.  

¶ The politically astute and educated people were aware of the problems entailed in Partition 
could not be averted. They started a new life in Pakistan soon after their arrival.  

¶ Those who adjusted to the changing scenarios in their new homeland projected an example 
of optimism and hard work. They took to their previous occupations or got engaged in new 
enterprises.  

¶ Some people left their belongings in the supervision of their friends and neighbours and 
thought they would return under favorable circumstances, which became impossible later. 

¶ Due to massacres and horrific communal riots, their sense of insecurity, threats to Muslim 
identity and dependence on armed forces increased manifold. Migrantsõ political identity 
carried extra weight because of their presence in cities in large numbers.  

¶ The impact of en masse migration to West Punjab made it the major province of Pakistan. It 
acquired center-stage in terms of military, bureaucratic and economic power.16 

 
Partition inflicted great suffering, on a scale rarely seen in human history, though the 
estimates of casualties remain controversial. Independence of India and Pakistan is not the 
only legacy of Partition but also the violence that ensued. The trauma left their scars in the 

                                                 
16  Mohammad Waseem, O.P. Cit., p. 216 
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hearts and the minds of many South Asians. The conflict between India and Pakistan is 
integral to South Asia.  
The unending propaganda by the two governments and those generated by media and 
educational institutions reinforce cross-border resentments. Fifty six years after the 
Independence of the Indo-Pak subcontinent, 32 years after the creation of Bangladesh and 
14 years after the withdrawal of the last Soviet soldier from Afghanistan, Pakistan is still a 
country in which refugee-based politics, resettlement process and armed conflicts involving 
millions of refugees still continue.17 
 

Case Study:  1 

Partition of Punjab 

Accounts of Pre-Partition Days 

 

The rural Punjab, the real Punjab was the center of merriments, festivals, folklore, sports and cultural 
gatherings. The Muslims and Sikhs enjoyed harmonious relationship throughout rural Punjab.  

For a comprehensive study, oral accounts of Sikhs, Hindus and Muslims were essential. Muslims 
lived side by side with the non-Muslim communities in the Western and Eastern parts of the Punjab 
before 1947, suddenly turned against each other.  

Though these interviews are limited to villages in the districts of Kasur, Sheikhupura, Faisalabad, 
Jhelum, Sialkot, Gujranwala and Lahore, the retrieved accounts can help depict the overall picture of 
the combined society. 

The Socio- Economic interplay:  

One important factor that encouraged tolerance and inter-religious harmony among non-Muslims 
and Muslims was their socio-economic interdependence. Muslims, Sikhs and Hindus lived together 
on the same streets, shared cultural functions and had mutual interests.  

Community elders of their respective religions, the Chaudhrys and Sardars of the villages helped the 
poor members of the community. They pledged to undertake the marriage expenses of the poor 
families or absolve land revenue of the poor farmers. 

During the month of Ramazńn, they arranged Sehri and Iftńri for the poor. The Sikhs and Hindus 
rendered financial and moral support to the Muslims. 

In his autobiography, Mera Shehr Lahore (My City Lahore), Yunas Adeeb described in these words: 
People evolved ways and means of circumventing the constraint of orthodox Hinduism, Islam and 
Sikhism and created a way of life that was based on mutual respect and affection. Hindus showered 

                                                 
17  óPakistan: Economic Policy Analysisô, The McKeever Institute of Economic Policy, 3060 Curran 

Avenue, Oakland, CA 94602 USA. 
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flowers on the Muharram procession and Muslims flocked to the great Ramleela festival held in Minto 
Park behind the Badshahi Mosque and many took part in the Divali and Dusehra celebrations.18    

The tradition of exchanging gifts and food was a symbol of brotherhood and friendship. The 
community fabric was strong and based on respect for other religions and their principles.  The Sikh 
and Hindu women observed pardah. Poverty kept rural Punjab engaged in trying to earn a living.  

Hindu and Sikh accounts from East Punjab 

During Partition, East Punjab was engulfed in violence and massacre. In East Punjab town of Rupar, 
communal tensions amplified at this time. The local Rashtriya Swayam Sewak Sangh leaders advised 
people not to patronize Muslim businesses and fanned anti-Muslim feeling. An eyewitness relates:  

òAt the time of Partition of India in 1947, I was 11-years-old. My family lived in a 
second story apartment, close to the Muslim section of town. The dismal tales of Hindu 
and Sikh refugees from Pakistan, who started trickling into our town, amplified the 
feeling. Muslims who lived in the majority Hindu-Sikh neighbourhoods started 
migrating to the predominantly Muslim area. One afternoon, two Muslim men were 
attacked in our street; one died instantly and the other sprinted to the safety of the 
Muslim area.ó19  

Muslim homes in the neighbouring villages were set ablaze; the residents were forced to seek refuge 
in Rupar, expanding its Muslim population by several hundreds. Fearing an attack by Muslims, 
Hindus and Sikhs gathered on rooftops, armed with bottles filled with nails and lime. In the event of 
an attack, the bottles were partially filled with water, shaken, and tossed at the assailants.  

Dr. Pritan Rohila stated, the Sub-Divisional Officer mounted loudspeakers on a jeep, moved through 
the Muslim area. He announced that an attack by a large group of Hindus and Sikhs was imminent 
and that he could no longer assure their safety but he promised them military escort to the town of 
Sirhind, where they could board a train to Pakistan. Feeling unsafe, many Muslims decided to leave 
their homes. They gathered a few of their most precious possessions and left. In various parts of 
Easter Punjab, many Muslims were looted. Mob of Hindus and Sikhs looted their abandoned homes. 
Panic-stricken, they ran to save their loved ones and in the process, lost their meagre possessions. 
Muslim women and girls were abducted.  A large group of Muslims hid in the fields to save their lives 
but the mob pulled them out and ruthlessly killed them. 

Muslim Accounts from West Punjab 

 
The Muslims in this area disagreed with the decision of Partition but were powerless. They assisted 
and escorted Hindu and Sikh families to the border. This message of love was another image of the 

                                                 
18

 Yunas Adeeb, Mera Shehr Lahore (My City of Lahore). Atish Fishan Publications, Lahore 1991, pp. 

118-119. 
19

 Dr. Pritam Rohila, A Partition Related Tragedy at Rupar, Punjab, Delhi, Association For Communal 

Harmony in Asia (ACHA), 2006, p.1 
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Partition. Such incidents created a tremendous impact on the overall attitude of the society. They 
provided housing, food, and safe passage. The Mayor of Lahore in 1947 and his Muslim friends 
rescued Hindu and Sikh friends òfrom their vulnerable residences and conveyed them to safe places 
under a hail of bullets.ó20 

 

History is full of such acts of bravery, in which the lives of children and houses of Hindus 
and Sikhs of the Civil Lines were saved. Civil Surgeon of Shiekhupura stated that Muslims 
provided shelter, even at the risk of their lives.21  
Accounts of Harmony and Violence 
A thorough study was conducted in Miana Gondal, a village of Western Punjab, which acquired 
centre stage during the Indo-Pak Partition of 1947.  Located between Islamabad and Lahore, Miana 
Gondal is in district Mandi Bahauddin, situated between Phulurwan and Bhalwal in district Sargodha, 
near Tehsil Pind Dadan Khan in district Jhelum. Miana Gondal is a small village at the junction of 
three districts. A dispensary, a post office and a primary school for boys was established in the late 
19th century. 

 

Prior to Partition in 1947, the village was home to Hindus and Muslims but had a Muslim 
majority.  Hindus and Sikhs were in majority in the surrounding villages, which made the 
inclusion of those areas indispensable to this study for a deeper understanding of the local 
scene. The area witnessed the Indo-Pak Partition disturbances, influx of migrants and 
departure of evacuees that had an everlasting impact on the socio political and economic 
situation. Today it covers an area of 8173 acres, with a total population of 17,872 (9,243 
males and 8,629 females), out of which 106 are non-Muslims; whereas, the adjoining villages 
of Chak 26 and Wariat have a population of 3,974 and 3,205 respectively and their current 
non-Muslim population statistics is 153 and 12 respectively.22 
It is noteworthy that the studies on the Indo-Pak Partition of 1947 are concentrated mainly 
on the prominent areas of Pakistan such as Lahore and Lyallpur (Faisalabad). Secondly, most 
of these studies focused on the violence as the primary issue and references to lifesaving 
incidents are rare. Another prevalent theme is the communal tension, which was the primary 

                                                 

20
 Excerpts from Ashis Nandy, Colloquially: "The Defiance of Defiance and Liberation for the Victims of 

History: Ashis Nandy in Conversation with Vinay Lal", in Dissenting Knowledges, Open Futures: The 

Multiple Selves and Strange Destinations of Ashis Nandy, ed. Vinay Lal (Delhi: Oxford, 2000), p.1-3 

 
21

 Yasmin Khan, The Great Partition: The Making of India and Pakistan, London, Yale Unviversity Press, 

2007, p.139 
22  District Census Report of Mandi Bhauddin, Government of Pakistan, Islamabad, 2000 
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force behind regional disturbances. These approaches rendered many untold stories and 
undiscovered facts. 
This study, however, is an attempt to point out the deficiencies and shortcomings in the 
approach adopted by other researchers by focussing on an individual village in interior 
Punjab, highlighting the incidents of humanity, charity and compassion. 
In Miana Gondal, the non-Muslims (mostly Hindus) were businessmen. They were a peace 
loving people and avoided quarrels and confrontations. Arguments never ended in violence 
or physical assaults but just an exchange of threats and epithets such as calling each other 
Choorha or Mussalli.23 They employed khojis (detectives) and if any villager was robbed, 
sometimes the stolen items were brought back.24 
Ghulam Hussain in a nostalgic tone related that prior to Partition, all the communities lived 
in peace and harmony and with mutual dependencies. They had good relations with each 
other and the village was a perfect example of mutual dependencies and friendly 
atmosphere.25  
Chaudhri Sher Mohammed testified to the above by recalling his familyõs relations with the 
neighbouring Sikhs. They had brotherly relations with two brothers, Gopi Singh and 
Shahibzada and shared the agricultural land with them; helped each other in various 
agricultural chores such as ploughing, weeding, watering and harvesting. Hindus of Chak-26 
helped their family to recover the land occupied by tenants.26 Evidently, the class conflict 
and the financial hierarchy transcended the communal consciousness. 
Community members visited each other on deaths and marriages occasions, according to 
their own traditions. According to Fatima Bibi, Hindus and Sikhs were economically stable 
and helped Muslims by lending money on these occasions, of course, they charged interest 
but it was a great facility at that time. On happy occasions, Hindus sent gifts and sweet to the 
Muslims as well.27 Muslims visited their fairs and festivals such as besakhi and devali. During 
besakhi, people participated in tent pegging, horse races, wrestling and kabaddi.28 Haji Ahmad 
Bakhsh stated that people had freedom to practice their religion; nobody interfered with the 
religious activities of other communities.29 

Religious differences did not allow Muslims and Hindus to eat together; Hindus were 
permitted to eat chicken and mutton but were strictly forbidden to eat beef. Hindus were 
more careful in this respect; if a Muslim passed by a choka (cooking place), their women 
cleaned it with gobri (a paste of mud and cow dung). There may be two reasons for this, cows 
are considered holy in Hinduism; secondly it was a practice among the villagers to coat the 
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floors of house and courtyard with gobri because it conveyed a sense of newness and 
cleanliness. If Muslims touched their clothes even accidentally, Hindu women called those 
clothes bhit (foul). Muslims also did not accept any edible items from Hindus.30 Fatima Bibi 
disclosed that the Sikhs of Chak-26 remained dirty most of the time and never ate halal meat. 
However, those of Chak-28 were different and had no objection to eating halal meat. 
Local Hindus were mostly shopkeepers and middlemen of agricultural produce. Some were 
farmers; a few were able to sell their lands before migration. Hindus monopolized the local 
business and owned most of the shops. They possessed commercial wisdom and business 
awareness. On the contrary, Muslims were ignorant and illiterate and despite manual labour 
in the fields, they remained in debt to Hindus moneylenders.31 
Hindus maintained good relations with all their customers. For instance, priority was given to women 
from other villages over local customers in their grinding mills and the women were escorted to their 
homes after sunset for safety reasons. Additionally, in keeping with the practice of old times, they 
added a small item free of cost to the total shopping called jhoonga, or free bonus. 

Ghulam Hussain Mohammed stated that if Hindus overcharged, Muslims remained unaware 
of it because of their illiteracy. They worked hard on tobacco, wheat and rice fields but 
Hindus enjoyed the profits.32 
Muslims were always in debt of Hindus; they borrowed all year to meet their needs. When 
they were unable to repay in monetary terms, they gave them the entire crop to payoff the 
loan and started borrowing again. Even big Muslim landlords were defaulters and 
complained about this state of affairs. They complained that they were at the mercy of the 
Hindu moneylenders, but did nothing practical to break this vicious circle.33 
Ghulam Hussain further narrated that the Hindus convinced the Muslims to sell their entire 
harvest to save labour and storage. They bought small amounts for their daily needs but the 
Hindus charged at double the price.34 
Muslim borrowed money for marriage expenses from Hindus or other times of need; the 
interest added the principle amount resulted in financially crippling the Muslims. 
Therefore, at the time of Partition, one of the reasons for the forced evacuation of Hindus 
was that most Muslims owed money and some of the big Muslims landlords owed hundreds 
of thousands of rupees.35 
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During the Partition riots, some non-Muslims converted to Islam to remain safe and not to 
leave their homeland and properties. Local Muslims called them deendars (holders of the 
faith). Ahmad Bakhsh related that Muslims and Sikhs were killed on both sides in 
Gobindpura. Some non-Muslims ran away, while some converted to Islam but after the riots 
subsided, all of them left for India.36 
Case Study 2 

Partition and the Pashtun Land 

Introduction  

It is imperative to understand the background on pre-Partition situation with reference to communal 
harmony in NWFP; stories were compiled to understand the real situation. It is a collection of 
peopleõs reflection on problems which divided them and details their pre-Partition relations with 
reference to communal harmony between the Hindu and Muslim communities in the province. 
Millions of Hindus and Muslims lived together peacefully for generations throughout India37. 

People of the NWFP are known for their rich culture, tradition and hospitality. In small villages of 
District Kohat and Bannu, many Hindus and Sikhs resided in communal harmony in the pre-
Partition period. They participated and celebrated the Urs of Muslim saints and offered chadars for the 
shrine.    

Muslim rulers who persecuted Hindu subjects made no effort to divide territories on 
communal lines. Common Muslims and Hindus had cordial relations and celebrated each 
otherõs festivals. Muslim poets, writers and philosophers praised the positive aspects of 
Hindu societies in their writings; Muslim musicians composed raagas in praise of the Hindu 
deities Krishna and Shiva. Urdu literature, from Amir Khusrau to Hasrat Mohani, showed 
respect for Hindu saints and spiritual precursors.38 

The Hindu porters, doctors, teachers and businessmen carried the legacy of communal harmony for 
decades in this part of the province; despite disagreements on certain ideological issues, there was no 
animosity or hatred.  The Hindu and Muslim communities participate in each otherõs festivals and 
ceremonies.  

Political Overview: Direct Action Day 
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 The riot first started in August 1946 in Calcutta. Hindus killed a massive number of Muslim; Muslims retaliated 

with similar viciousness. Hindu-Muslim communal harmony of hundreds of years faced an irreparable devastation. 

Violence first erupted in Calcutta, Bengal, on 16 August 1946, one year before Independence. It then spread to the 

rest of the province, especially in Noakhali on October 1946, as well as in Bihar. 16 August 1946 is remembered as 

The Direct Action Day or The Great Calcutta Killings.  

Muhammad Ali Jinnah, leader of the Muslim League, on 16 August 1946 launched a òdirect action for the 

achievement of Pakistanó following his refusal of the Cabinet Missionõs plan and his decision to boycott the newly 

elected Constituent Assembly. Hussain Shaheed Suhrawardy (Chief Minister of Bengal) declared it as a provincial 

public holiday. The Muslims in Calcutta were asked to stop commercial activity and stage a by protest in the streets of 

the city. Muslim volunteers forced Hindu shopkeepers to close their shops in the Northern part of Calcutta. Hindus 

retaliated by blocking the Muslim Leagueõs processions toward the Ochterloney Monument. Violence spread quickly as 

both the police and Suhrawardy prevented the military from interfering in the riots39. 

The council of All-India Muslim League was convinced that it was the right time to launch Direct 
Action to achieve Pakistan. Jinnah dramatically told the Council: 

òWhat we have done today is the most historic act in our history. Never have we in the whole history of The League 
done anything except by constitutional method. This day, we bid goodbye to constitutional method, today we have also a 
pistol and are in a position to use it.ó40 

The Leagueõs direct action day celebration on 16 August 1946 sparked communal riots in Calcutta; 
spreading to East Bengal, to Bihar and the Punjab. Violence flooded the province with stories of 
Hindu atrocities and huge massacres took place in Bombay and Bihar. The Pashtun did not 
participate in the Hindu-Muslim riots in Bombay on 1 September; a great number were killed. The 
police killed them in villages and on the main streets. An investigation team was sent to address this 
issue. The Frontier League sent a three members committee to investigate. After reviewing the 
situation, the committee blamed the Bombay Congress Government41.  

The Calcutta killing had a powerful impact and repercussions on other parts of the country. Hindus 
retaliated against Muslims in Bihar. Bombay was in the grip of a mass frenzy that claimed the lives of 
Pashtuns.42  

In October 1946 the Noakhali Anti-Hindu massacre took place. Retaliatory violence against Hindus 
spread in Noakhali district and in some parts of the adjacent Tripura district where 82% was the 
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population was Muslim but the big landlords were Hindus. As a result of the riots in Calcutta, a 
massive anti-Hindu confortation was organized by Muslim locals to cleanse the region from Hindus; 
either by killing them or by forcing them out and the death toll was immense. It was claimed that 
nearly 75% Hindus left43. The magnitude of killing of innocent Bihari Muslims was tremendous; 
women were raped, murdered and tortured by the angry mobs and Muslim homes were destroyed, 
mosques were burnt and the Quran was desecrated44.  

When the Muslim League Direct Action Day campaign started, the situation worsened in the 
Frontier Province; incidents of killing and massacre took place in Hazara district. Local Muslims 
targeted Hindus, Sikhs and Christians. They looted their shops, burnt their homes. Gurdwaras were 
attacked and their holy places were desecrated.  

The target killing and organized massacre of the minorities disturbed the peace of the province. The 
most unfortunate part was that the British bureaucracy supported the League.  

òOn December 1946 in the villages of Batal, Uggi, Sum Ilahi Mung and Garhi Jallo, serious 
and unprovoked attacks on Hindus and Sikhs occurred. In Batal 11 Hindus were killed, 
Hindu and Sikh houses were looted. The bazar of Uggi was attacked and Hindu and Sikh 
shops were set on fire. Trouble spread to other parts of Hazara District including Garhi 
Habibullah, Mansehra, and Havelian. By the end of December, in Hazara, general 
uprisingtook place against the Hindus and Sikhs, who were killed and robbed, and their houses 
were burnt and sacred places desecrated. This holy war was carried out out in the villages of 
Mohri, Dival, Akhroota, Pipal, Jaba, Gohra, Phulgara, Dhanak, Muhari, Karchhan, 
Malach, Dakhali Sair, Bafa, Sihalian, Samadhra, Jabori, Sankirai, and Bhata. Anti-
Hindu-Sikh rioting continued to January 1947.ó45  

After Bihar, the wrath of Muslim League turned to Punjab and the North West Frontier Province. 
The League members seized the land and property of the Hindus and Sikhs, over-threw the elected 
government and started communal riots in various districts of the province.  

There was a clear link between the atrocities committed in Bihar and NWFP. Large-scale riots in the 
various parts of the Frontier Province were a direct reflection of what happened to the Muslimsõ in 
the Bihar. The incidents of violence against the non-Muslims in NWFP were the reaction of killing of 
Pashtuns in Bombay. The riots in Bombay flooded the province with stories of Hindu atrocities. The 
authorities sent an investigation teams to Muslims (Pashtuns) targeted areas. Bombay had a large 
number of Pashtuns, mostly temporary labourers. The Pashtuns did not take part in Hindu-Muslim 
riots in Bombay on 1 September but a great number of them were killed, which resulted in the killing 
of Hindus and Sikhs in Frontier Province. They openly declared all the Muslims to unite and 
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organize and avenge the blood of every Muslim killed. Muslim League exploited the situation by 
using blood stained cloths of the victims, torn pages of Quran and skulls of alleged Muslim victims of 
Hindu atrocities.  

The Congress or the British government officials did not extend any cooperation to Dr. Khan Sahib. 
The governor was also not in favour of Dr. Sahibõs support and protection to the Hindu and Sikh 
communities. When the anti-Hindu riots erupted in Peshawar, they locked themselves in their 
homes. Ten thousand Khudai Khidmatgars, in their red shirts arrived in Peshawar to protect the 
Hindus; the Hindus felt safe and came out and opened their shops. They trusted the Khudai 
Khidmatgars with their lives and property.46  

The tactics and propaganda warfare of the League was evident from its alliance and support from the 
British Raj. Exploiting the human misery, the situation in Frontier Province was further compounded 
by shortage of food. The League gained maximum political mileage from this situation, openly 
alleged that Hindu shopkeepers diverted food grain to the black market. In December 1946, the food 
situation in the area worsened and a series of communal riots broke out. The mobs attacked the 
Hazara districts and burnt down shops and bazaars. Many Hindus and Sikhs were killed; those who 
managed to save their lives were shifted to Hasan-Abdal, Attock, Abbotabad, Havellian and Haripur.  

Bacha Khan describes this story in his words as quoted in D. G Tendulkarõs book Faith is Battle: 

òThe communal riots were started in Multan, Lahore, Amritsar Ambala, 
Rawalpindi, Gujranwala and the other places in Punjab, and they fast approached 
Peshawar. Innocent people were being slaughtered in the lanes and the Bazars of the 
Peshawar city.  During these disturbances the Khudai Khidmatgars had fully come up 
to my expectations and ten thousands of them, true to their pledge, rushed to the 
assistance of their Hindu and Sikh brethren in distress and helped to protect their lives 
and property.ó47  

The Khan Sahib ministry and Governor Caroe came under heavy attack from all sides: Hindus and 
Sikhs, for inadequate protection. The League was blamed for tyrannical repression of local Muslim. 
The attack in Hazara appeared well organized, instigated by Mullahs across the border to avenge the 
anti Muslim riots in Bihar. Thus, began an exodus of over 10,000 Hindus and Sikhs to Kashmir and 
Punjab48. The Muslim League exploited the situation by encouraging the people to defy executive 
authority.  

Nehruõs Frontier Visit  
October 1946  
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Under the situation described above, the Nehru visited the NWFP on October 1946. On 16 
October when Nehru arrived at Peshawar about 5000 Muslim League volunteers, wearing 
green uniforms headed by Abdul Qayum Khan raised Anti-Nehru slogans; at one point Dr. 
Khan Sahab took out his revolver and threatened to shoot. Nehruõs trip to the Frontier was 
made against the advice of numerous responsible sources. Nehruõs decision to go despite 
these warnings entailed a major miscalculation of the relative strength of the Frontier 
Congress and League.49 Mukulika Benerjee wrote: 

Even after the end of the war, the Muslim League and its proposal for the creation of Pakistan remained of 
limited appeal in the settled districts of frontier and the relationship between the Hindus and Muslims remained 
calm. Congress won strongly in the 1946 elections, gaining 30 out of 50 seats. But the Muslim Leagues continued 
berate Badshah Khan for his statement in favor of a united India, saying he incited Muslims to forget their religion 
and identity. The regime even sponsored the creation of Anjuman Asfiay, a Group of Religious Leaders, who with 
great ceremony passed a fatwa declaring Badshah Khan and the Khudai Khidmatgarõs (KKs) kafirs, (infidels). 
When communal riots broke out in northern India in late 1946, however, the League sent delegates to the affected 
towns that returned to the Frontier with eyewitness accounts of atrocities committed against Muslims, and their 
reports were given wide publicity in the Province. Despite the best efforts of Badshah Khan and the KKs to argue 
against communal ideology, the continual slogans of ôIslam in Dangerõ began gradually to become more influential 
among the Pathans. The Muslim gained in strength. It was this atmosphere that Jawaharlal Nehru made his 
fateful visit to the Frontier in October 1946. Ostensibly his mission, in his role as Minister of External Affairs 
and commonwealth relations, was to review living conditions in the Tribal Areas, where untoward events included 
British air raids on the clan who had kidnapped, a government political officer. The underlying agenda, however 
was to assess the truth of the reports he had been fed, often by British intelligence that the influence of Badshah 
Khan and the KKs in the Frontier was waning. When Nehru visited the Frontier in 1938, he received a good 
reception even in areas, which were not Congress stronghold, such as Dera Ismail Khan. In 1946, he met with a 
very different reception in Peshawar, as thousands of Muslim League demonstrators waved black flags and yelled 
slogans against his ôplan of Hindu dominationõ of the subcontinent. Badshah Khan, true to his principles of 
avoiding confrontation, ordered the KKs to keep away from the area. Things got still worse as Nehru moved on to 
visit the Tribal Areas of Waziristan.50 

Soon after the Nehru landed the Peshawar, Badshah Khan held a press conference and blamed 
the British for backing Nehru. During his visit to the tribal area, one of Mehsud tribesmen said, 
òWe are free people and we do not want to lose our sovereignty.ó Nehru replied òI am amazed, 
how you people who get government money act in this manner and talk of freedom. We are 
struggling for Indiaõs freedom. We want you also to be completely free of foreign rule.ó51  

From Waziristan, the Party moved to the various parts of the tribal areas, including Jamrud, 
Jandola and Malakand. He received very strong resistance, though he was told to not to visit 
these areas because the situation in those areas was unfavorable. At Dargai, on the journey back 
from Malakand, a big crowd pelted stones. Although Badshah Khan managed to block a stone 
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aimed at Nehru, ôan earthen pot filled with soil hit Dr. Khan Sahib. With great difficulty they 
reached Peshawar.52 

The most astonishing fact revealed in the Rajmohan Gandhiõs book the British authorities 
supported the violence during the Nehru visit. Quoting (Erland Jansson), Swedish scholarõs 
personal interview with the authorities:  

òFaridullah Shah, the assistant political officer in Khyber, told Jansson that Colonel Khursheed, the PA, 
instructed him to do something against the Nehru visit, for if the tribesmen receive (Nehru) in a docile way, all 
Muslims of this part of the country will go under the authority of the Hindus.ó53 

Violence was organized in all parts of the province; The League supported it and riots 
against the Hindus became daily routine. Hindu properties were looted. League appropriated 
the properties of Hindus and Sikhs.  
Basanti: The Case of a Sikh woman 

 

In the wake of violence and turbulence throughout early quarter of 1947, the religious 
violence engulfed not only the Frontier province but also other parts of the country. There 
were riots in district Hazara, Peshawar, Tribal areas, Bannu, Kohat, D. I. Khan and large-
scale killing in Rawalpindi and Multan in Punjab. The sad part of the story was the Leagueõs 
political confrontation, through which it launched a communal polarization and strong 
campaign to force out the Parties that are against it. In the Frontier, Dr. Khan Sahib 
confronted the situation bravely.  
Basanti was a Sikh pregnant woman. She was abducted in January 1947 when the province 
was going through serious tension between the Hindus and Muslims. She was abducted from 
her village in Hazara district and her family members were killed. After her abduction, she 
was forcibly converted to Islam and renamed Aasia and married to a Muslim, M. Zaman.  
Later, she was recovered by the provincial police and sent to Dr. Khan Sahibõs custody, 
where her new husband and her Sikh relatives were present. She wanted to go back to her 
family and convert to Sikhism.  
Basanti was brought to Peshawar and she produced before the district magistrate where she 
swore that she wanted to rejoin her faith.  Dr. Khan Sahibõs protection of the Sikh women 
became the centre of controversy. He was charged with not following the right path of Islam 
and criticized for allowing his own daughter to marry a non-Muslim (son-in-law Jaswant 
Singh, a pilot in the Royal Indian Air Force was an Indian Christian and not a Hindu, as the 
League charged)54. 
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The restoration of Basanti to Islam became a central demand and became the source of the 
Leagueõs civil disobedience movement in the Frontier. Qaiyum Khan defied orders and was 
arrested in a protest that accused Dr. Khan of forcing the Muslim women to reconvert to 
Sikhism.  
òOn 24 February, a mob assembled at Peshawar supposedly to free the Sikh girl, whom they alleged, Khan Sahib 
was not providing shelter. A procession of at least 5000 men marched towards the Government House, broke the 
police cordon and marched into the Governorõs house and Khan Sahibõs garden. They broke loose and besieged the 
house on all sides. Later, when the Sikh womanõs conversion was revoked, the Muslim League exploited the 
situation, alleging that the case bore a striking resemblance to that of Islam Bibi in the 1930s, which led to the 
rising of the Fakir of Ipió.55 

Thus, Frontier Muslim League, partly stimulated by developments in Punjab and partly 
yielding to the cry of Islam was in danger over the incident of the Sikh woman from Hazara, 
launched its political offensive. 
Leagueõs Civil Disobedience Movement and Attacks on Hindu-Sikh communities: Feb-
March 1947 

During the Leagueõs Civil Disobedience Movement, hundreds and thousands of Hindus and Sikhs 
moved from Hazara, Peshawar, Bannu and other parts of the province. These uprooted men and 
women, who had lived for centuries in these areas, told horrifying stories.   

There was no fear of ôIslam in dangerõ in the NWFP, it was the main reason for Leagueõs 
failure in mobilising the Muslim public opinion in its favour. The popularity of the Khudai 
Khidmatgars, a social-reform movement led by Abdul Ghaffar Khan, was another major 
reason obstructing the rise of Muslim League in the Frontier. After the tragic firing incident 
of the Qissa Khwani Bazaar on 23 April 1930, which resulted in the killing of more than two 
hundred people in one day, the Khudai Khidmatgars affiliated their organisation with the 
Indian National Congress (INC) and continued this affiliation till 1947. During the War 
period, an important feature of the British policy was to install as many non-Congress 
ministries in the provinces as possible to show to the outside world that despite the non-co-
operation of the INC, the general public opinion in India was still to their favour and 
generously contributed to the Allied war efforts. In this connection, after hectic efforts, they 
installed a Leagueõs ministry in the Province under Sardar Aurangzeb Khan. Although he 
remained the Leagueõs Chief Minister of the Frontier Province for about two years, his 
various practices, including nepotism and misuse of official power, tarnished the 
organisation56. 
Muslim Leagueõs failure to establish massive mass support and obtain strength in legislative 
assembly of NWFP, the Frontier Muslim League started devising ways to dislodge Dr. Khan 
Sahib. The Muslim League resorted to civil disobedience movement against the Frontier 
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Congress ministry to prove that the overwhelming majority of the Muslim population 
supported the Leagueõs demand for Pakistan. The Frontier League started civil disobedience 
movement on 19 February 1947. After the fall of the Unionists Ministry in the Punjab on 2 
March 1947, it was now the only province of the proposed Pakistan where the League was 
not in power. It was essential for the Leaguers to wrest it from the Congress control. The 
movement continued till 4 June when the Partition plan of 3 June was officially announced. 
The Leaguers expressed their jubilation at the announcement and immediately called off the 
agitation against Dr. Khan Sahibõs ministry. 

Throughout the Feb-March 1947 communal tension rapidly intensified and in retaliation for the attack on 
Muslims elsewhere in India and tribes began to launch attacks against settled districts, attacking Sikhs and 
Hindus, some of whom were kidnapped and forcibly converted to Islam. Simultaneously, the League came out in 
open defiance of the Congress ministry and utilized classic civil disobedience techniques of boycotts and pickets. 
When rioting swept through Punjab, Peshawar began to suffer sabotage, arson (sometimes directed against Sikhs 
and Hindu Religious buildings) and bombs, all of which badly affected the life and economy of the city, particularly 
its Hindu dominated trade. Badshah Khan said that the League was preaching hatred and his response was to 
march 20,000 Red Shirts from all over the Province into the city, who conducted processions and patrolled the 
streets and bazaars, restoring calm and greatly reassuring the minorities. Throughout March and April the KKs 
came under increasing harassments and attacks by armed League supporters. 57 

According to an estimate presented by Civil and Military Gazette Report of 1947, Since 20 
March, about 7,000 Hindus and Sikhs, nearly a quarter of the minority population of 
Peshawar city left for Punjab and other parts of India.58 
Another important tactics adopted by the League was the role of women in creating 
agitation based on deception. Women members of the Muslim League in burkas took out 
processions and attacked the government offices. The Pashtun code of conduct forbade the 
use of physical force against women; they exploited the situation. The League women 
organized numerous meetings and processions. No women agitator was arrested, physically 
assaulted or harassed by the Congress ministry.  
Muslim women demonstrations caused Khan Sahibõs government much embarrassment and 
were difficult to counter. There were no women police at that time and allowing men in 
uniform to tackle the women would have been outrageous. The women demonstration 
caught the Frontier Congress in a cultural trap. 
Famous political leader Feroz Khan Noonõs English wife played a prominent role in the 
womenõs protest demonstrations. She addressed 20 meetings and covered 250 miles in the 
districts of Kohat, Mardan and Peshawar.59  
The Black April:  
Dera Ismail Khan Massacre 
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The wave of attacks was initiated on Hindus and Sikhs travelling from the other parts of the 
province, and the Trans-Indus Frontier District of Dera Ismail Khan. The Frontier adherents of the 
Muslim League fell upon the handful of Hindus and Sikhs with the primitive fanaticism characteristic 
of the Muslims of this area60.  

The Frontier Muslim League started an agitation on the lines of the Punjab agitation of January-
February. This agitation included arson, murder and kidnapping of Hindus and Sikhs. Following the 
Rawalpindi massacres and looting, during March/April, the entire Frontier Province was ablaze with 
similar outrages against Hindus and Sikhs. The murders, looting and migration of the Hindu and Sikh 
population spread over to D. I. Khan, Peshawar and Hazara District. Many shopkeepers were 
harmed by the angry mobs. Arson was reported and attempts were made to burn the godowns of 
minority businessmen. In Dera Ismail Khan, armed men kidnapped Hindus.61  

In the Frontier Province, notwithstanding the genuine and heroic efforts of the Congress Ministry 
under Dr. Khan Sahib to stem the tide of communal warfare, it was discovered that the Muslim 
League and the British officers made no efforts to stop these attacks. By April, a large number of 
Hindus and Sikhs abandoned their homes and took shelters in the refugee camps.  

Armed mobs attacked Hindu and Sikh refugees in trains and buses many were killed. On 15 April, 
the Frontier Government issued a statement: 

òA Procession started from the Muslim League office this morning and divided itself into different parties. One 
party went towards the courts and the post office and caused damage to the buildings. The other parties went into 
the city and set fire to shops and residential houses in different parts of the town. Half of the city of Dera Ismail 
Khan is burne. Last night unknown person who indulged in looting and arson raided the village of Paora near 
Dera Ismail Khan. Three persons were killed in Paora and 54 shops and houses were burned. Fires are still 
raging in the village.  

Raiders kidnapped four Hindus, including women last night from Hayat Khel village, six miles from Pezu in 
Bannu District. Another Hindu women was murdered.ó62 

The extent of the massive loss of innocent Hindus and Sikhs is not officially known or 
recorded but according to unofficial sources about 400 shops and houses were burned. 
From 16-19 February, the situation in Dera Ismail Khan was very severe; looting and 
burning was extensive and civilians were killed. Places of worship, houses and shops were 
burned in Gomal area of D. I. Khan.63  
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Parshotam Mehra in his book details serious riots and mass killing in D. I. Khan. According 
to him, 18 people were killed and 900 shops and private buildings were torched. From D. I. 
Khan the riots spread to Tank and the entire town was burnt down. 64 
Khan Abdul Ghafar Khan took a very serious note of the situation and atrocities committed 
on Hindus and Sikhs in the Frontier and accused the Frontier Governor Sir Olaf Caroe of 
an open conspiracy with the Muslim League. He stated:  

If the Governor wants, he can stop all lawlessness in the Frontier in two days, but how can he when he himself in 
guiding the violent and communal League movement. 65  

3rd June Plan and Referendum 
 

On 3 June, Congress and Muslim League parties agreed upon the Plan, in which a 
referendum would be held in NWFP to determine which constituent assembly the Frontier 
Province, would join.  Jawaharlal Nehru and the Congress waged a successful campaign for 
the removal of Sir Olaf Caroe, Governor of NWFP. Nehru and Dr. Khan Sahib deemed Sir 
Olaf to be partial towards the Muslim League. Rob Lockhart replaced Sir Olaf.   It was 
under the new Governor, who enjoyed the confidence of the Congress Party in the Frontier 
that the referendum would be held. 
Khudai Khidmatgarsõ objected that since the Congress and the Muslim League agreed on 
Partition and were bound by the Congressõ decisions (Bacha Khan represented Khudai 
Khidmatgars in the Congress Working Committee), Congress accepted that NWFP would be 
part of Pakistan, then holding a referendum served no purpose; in his opinion a referendum 
would only worsen the existing communal and political tension and create an atmosphere of 
confrontation. 
The Muslim League and the British had their own motives; Muslim League was keen to 
convey the impression that Pakistan had made its demand and that the Khudai Khidmatgars 
opposed Pakistan, and because of this reason a referendum was necessary. There was 
another reason for singling NWFP from the other provinces.  
In all other parts of India, assembly members of the Muslim majority provinces were asked 
to vote. Bengal and Punjab assemblies voted for the Partition and thus the provinces were 
divided. Sindh assembly was asked to vote for Pakistan. The NWFP assembly could have 
been asked also. The reason was obvious. In NWFP, the Khudai Khidmatgars were in Majority 
in the assembly. If they opted for Pakistan, the credit would have gone to Khudai Khidmatgars. 
The Muslim League was not prepared to concede that credit and nor were the British. 
Partition and Dismissal of Congress Ministry 

 

The historians must ask a simple question: Why the colonial masters in NWFP called 
referendum, when an elected assembly was in place. Its counterparts, Bengal and Punjab 
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were divided, their geography was changed but a referendum was not called, though the 
situation demanded it; whether Bengalis or Punjabis wanted to be Partitioned or join any 
state undivided.  Only NWFP was asked to go to polls. The question ôWhyõ must be asked? 
Muslim League and their British masters wanted a democratic cover for their action. On 22 
August 1947, the Governor NWFP, under instruction from the Governor-General of 
Pakistan dismissed the Congress ministry of Dr. Khan Sahib in the North West Frontier 
Province. 
Bacha Khan was bound by the Congress decision. There was no need of a referendum. The 
elected assembly was being subverted to give Muslim League political advantage in future 
government in Pashtoon land. For Bacha Khan, a referendum was meaningful if it gave a 
genuine choice to the electorate but when it was clear that its purpose was to bypass the 
public opinion, it became a futile exercise. The elected representatives of the state boycotted 
it. Khudai Khidmatgars were of the opinion that if the British were insistent on holding the 
plebiscite despite the general acceptance that NWFP would go to Pakistan, then following 
the same principle of self-determination, the province should also have the freedom to a 
third option, of an independent Pakhtoon land. Mountbatten, however, refused to include 
this alternative. The Khudai Khidmatgars decided that between the available two options, the 
decision was already made and the referendum was therefore pointless and they would 
boycott it. Khudai Khidmatgarõs took this as the demand of the most popular political party 
who had won an election and was in government in the state was ignored. It was solely 
conducted to give the Muslim League a political credibility in NWFP66.  
It is interesting to note that in Sindh, it would be decided by voting in the legislative 
assembly, The NWFP was treated differently. Why were the people of NWFP not given the 
right to decide their future through their elected representatives? Mountbatten and Leagueõs 
rejected the demand and Khudai Khidmatgars announced that since the decision on Partition 
had already been taken, they would boycott the referendum.  
The dismissal was a legalized dictatorial act. The story of Dr. Khan Sahibõs refusal to take the 
new oath seemed baseless. On the contrary, it is claimed that on the day, Sir George 
Cunningham, the Governor of the Province, took the oath of allegiance. Dr. Khan Sahib 
and his colleagues were invited to attend the ceremony but were not asked to take an oath.67  
On the behest of British Raj, the Governor dismissed Khan Sahibõs ministry on the evening 
of 11 August or the morning of 12 August. George Cunningham took over on 12/13 
August, and at once called the Muslim League to form a government.  His appointment as 
governor was considered as constitutionally improper. Cunningham fully endorsed the India 
office stance: 
(a) Dismissal without any choice of dissolution would be unconstitutional when the Ministry still 

had a majority in the Legislature, and 
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(b) Section 93 was obviously not required for law and order purposes and so was also 
unconstitutional68.  

 

The situation during Cunninghamõs governorship was unstable. There were incidents of 
violence in various parts of NWFP. The Muslim League lost ground and was convinced that 
if there were an election, the Congress would win again. Even Cunningham realized that the 
Muslim League would still like to have a coalition of the Congress and Muslim League. In 
order to materialize this objective, the grounds had already been prepared.  
The Governor strong believed that Dr. Khan Sahib and his colleagues might resign and 
avoid the necessity of dismissal. Dr. Khan Sahib clearly preferred to do this but he was over-
ruled by Mehar Chand Khanna and Qazi Ataullah. The premier intimated him that they had 
decided not to quit. Cunningham dismissed his ministry.  
Later that day, Abdul Qaiyum was sworn in as the head of a two-member Ministry and took 
over the all-important portfolios of law and order as well as finance. The new Premier took 
over the charge to restore law and order as well as confidence among the people. He pledged 
that it would be his foremost duty to protect the life and property as well as legal rights and 
privileges of the minorities.69 

The Partition Memories 

Oral accounts of the Partition as described in the preceding paragraphs, illustrate different 
accounts of the violence against the Hindus and Sikhs. From the eyewitness accounts and 
interviews, it is evident that the lives of Hindus and Sikhs were protected during the 
Partition struggle in the Frontier.  
Re-writing history from peopleõs perspective is significant for turning the course of South 
Asian history and geography in an unprecedented manner. Visiting and re-visiting this issue 
is required because perspectives are different. Responsible factors must be located to 
evaluate the different aspects to place the onus on one force. Political and economic 
organisation at regional level must be reassessed, and to understand the experiences and 
emotions interwoven with the events during Partition. It is now proven fact from the oral 
accounts that violence against the non-Muslims was not as intensified as it is depicted in our 
recorded history.  
For many decades, the personal memories of the survivors of Partitionõs violence and 
displacement remained inside the private domain, to be shared and inherited within the 
families as a personal legacy. It is only in the recent years that a large number of survivors 
and their descendants began narrating their memories and personal experiences publicly. It is 
argued that religion played a central and divisive role during Partition but in fact, it is either a 
historical blame stemming from faulty information and analysis or a deliberate fabrication.  
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Muslims, Hindus and Sikhs demonstrated that they were united during the first war of independence 
in 1857; the joint struggle was a revolt that shook the foundations of British rule in India. For almost 
a year, the entire province was free from colonial rule. Hindus and Muslim soldiers fought the British 
soldiers. When people in Patna, Lucknow and Meerut revolted, broke open the jails and stormed the 
British armouries, they did not do it as Hindus or Muslims but as one people fighting a common and 
hated enemy, the British.  

The notion of Hindustan and Pakistan are not concepts given by the people. It was started when a 
rebel administration was formed and all its public manifestos were issued in the name of both 
Hindus and Muslims. Hindus and Muslims were equally represented in the main governing bodies 
and proclamations were issued in popular languages. Hindi and Urdu texts were provided 
simultaneously.  

Millions of people found themselves on the wrong side of the border and hundreds of 
thousands lost their lives during the mass migration and communal bloodshed. Generations 
of families, whose lives were shaped by Partition, look back at the traumatic events of 1947 
and its impact 60 years later.  

On September 4, 1947, Governor Cunningham recorded that violence was greater than before. The 
attackers targeted the Hindu and Sikh settlers in various parts of the North West Frontier Province. 
The numbers of attacks on Hindus and Sikhs increased steadily; some were isolated cases but most 
were organized incidents.  On 26 August in Haripur district, a large number of Hindus and Sikhs 
were killed. Sikh and Hindu communities of district Mardan and Kohat were also killed. 70   

The international and national media quoted many incidents of the violence that took place during 
Partition. The series of conflict broken out in various parts of the province engineered by armed 
mobs. The large number of migrating Hindus and Sikhs were looted and maltreated; their properties 
confiscated and assets looted. The convoys carrying women and children were not spared and most 
were reported killed.  

One of the Partition stories is linked with a distressing incident in which a Sikh soldier accidentally 
killed a Punjabi Muslim soldier. The aftermath of this incident was horrific and dreadful. Mobs killed 
a large number of Hindus and Sikhs, looted and burnt down private property. This situation also had 
a very negative impact on the image and position of the army. 71 

From the detailed study on this issue, it is now a known fact that the sense of separate 
religious identities among the people became intense after the British conquest. Before that, 
they lived without any consciousness of majority and minority and in a spirit of tolerance. 
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Muslims were the first to feel the difference as a minority; social and economic reasons 
initiated that feeling. Later, it was used as a political weapon.  
Ironically, the very fears that beset the Muslims of India at that time are today a cause of 
concern for the Hindus and Christians and other minorities of Pakistan. The only difference 
is that the Indian Muslims began their political action with the demand for separate 
electorates, while the religious minorities of Pakistan are pressing for joint electorates72. 
The Hindus, Christians, Parsees, Bahais and even the handful of Buddhists of Pakistan 
wanted to live as an integral part of the Pakistani nation. They believe that their respective 
faiths do not stop them from a mixed communal existence. The cultural and social fabric 
was so strong that for decades the situation remained calm and friendly73.  
The facts revealed during extensive interviews with Muslim and Hindu survivors from the 
North West Frontier province that before Partition there was communal harmony among 
Hindus, Sikhs and Muslims. The oral evidence recorded through interviews shows that: 
òAlmost nobody in the districts near to the tribal areas had any idea that their land would be partitioned; much 
less that they would have to abandon hearth and home. Hindus and Sikhs in the villages and in small towns of 
Bannu and Kohat were equally unaware of what lay in store for them, although many of them had moved 
eastwards in the beginning of March 1947.ó74 

On the whole, communal inter-relationship of Hindus and Sikhs with the Muslims in Kohat, 
Bannu, and Peshawar was cohesive in nature. Even after Partition, there are many recorded 
memories that the Muslims protected life and assets of the non-Muslims. During Partition, 
neighbours were almost never involved in the raids on Hindu and Sikh houses. 
òThe social fabric and communal harmony was very strong. For centuries the Hindus and Sikhs had lived on 
this land, most of them associated with the business. The Hindus and Sikhs, however, owned some of the 
property in the city and the district.ó75  
Children of all the communities studied together in the schools. Yar Mohammad Khan 
narrated his personal experience that some of his Hindu and Sikh teachers were excellent 
teachers. Children played and sat together in the schools and Hindu, Muslim and Sikh class-
fellows spent time in Hindu temples during recess.76   
òThough the news about eruption of violence was heard and one could imagine that there was fighting in the north 
but as a community they couldnõt understand it. Life in the villages was based on mutual respect, respecting women 
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and elders. They did not have any problems; they were one community. Most of the Hindu families stayed in 
Frontier after 1947.ó77  

When Partition took place, they had to uproot and lost everything. They left the land where they 
lived for centuries. The communal harmony between Hindu and Muslim people contributed in 
bridging the gaps, the inter-dependency of businessmen, consumers, farmers and worker was the 
main source that led to make a peaceful society before Partition. 

Hindus and Sikhs were very rich and good businessmen, teachers and doctors and most of their 
employees were Muslims. At the time of Partition, the employees turned on their masters and 
demanded money78. 

òBefore Partition the economic activity in most parts of the Frontier, Hindus and Sikhs 
predominantly controlled province. The role of Muslims was limited to the agricultural 
sector. Hindus and Sikh community had well-established business base and they 
understood the art of dealing business matters.ó79  

Social interaction among Muslims and Hindu community in the Northern Province was of 
very significant in nature. They lived in harmony and respect was given to the non-Muslims. 
Non-Muslims and Muslims participated in each otherõs ceremonies, sharing good times with 
each other. They always supported each other in time of trouble and difficulties. Neither 
Hindus nor Muslims interfered in each otherõs religious affairs; everyone was allowed to 
follow his religion and practice freely without limitations. Muslim and Hindus even ate in the 
same pan80.  
The significant and vital role of the minorities in the creation of Pakistan and their pre-
Partition contribution cannot be ignored. The overall attitude of the Hindus and Sikhs was 
very constructive. 
òThey played a positive and a pro-Pakistan role. They also played a remarkable role in many professional 
activities. There were Hindu doctors and teachers in most of the schools; their interaction with the fellow 
Muslim teachers and with the students can be termed as very compassionate and ideal. They treated them on 
equal terms. They served the community and performed their duties without any discrimination on religious 
grounds.ó81.  
The Nawabs and Khans also made tremendous efforts in the uplift of communal harmony. 
The overall attitude of the business class, mostly dominated by the Hindus was also very 
friendly towards the Muslim community. Muslim neighbours of the area also supported 
them in their domestic and other affairs of normal day life.82  
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The Partition of Indian-subcontinent engulfed this communal harmony and caused a drift in 
the social fabric that had existed for centuries. Riots broke out across the country, whereas 
the situation before the Partition was very peaceful. There were many non-Muslim families 
who decided to stay in Pakistan because of their historical roots because their ancestors 
came to this region hundreds of years ago. Among them, Miss Shakuntala, settled in Kohat 
at that time decided not to leave their homeland. They lived in harmony with Muslims and 
had friendly relationship.83  In the aftermath of Partition struggle, angry mobs killed many 
Hindus.  
òIn this sad episode of violence, the role of the police force was very significant and encouraging. They provided full 
protection to them, and always reached and apprehended the miscreants84. Generally the local population never intended 
to wage such attacks on the Hindus. Hindu or Sikh communities of Hazara and Bannu districts were very peace 
loving and they neither participated nor supported in any criminal act or violence.ó85 

Hindu and Sikh places of worship were secured and not targeted in the most of the areas, 
although there were some incidents in which many of their holy places were desecrated. In 
the wake of Partition, the reaction of the Muslim community was responsive and retaliatory 
because of the atrocities committed against the Muslims in India. That is why a Hindu or 
Sikh found alone was prone to a serious danger86.  
Apart from the business class, most of the Hindus were teachers or associated with the 
medical profession. There were two famous Hindu doctors. They were very good doctors 
and provided treatment to their patients without any fee, but only charged them for 
medicines sometimes they provided medicines free of cost.87 
Resident of Peshawar, Mr. Sona Singh narrated the historical roots of the Sikh and Hindu 
communities in the region. Sikh community in particular, settled in Tirah during the reign of 
Emperor Aurangzeb. He recalled the memories of Partition: 
òAt the time of Partition, I was quite young but I remember that there were no riots in this area. If we were 
attacked, our Muslim brothers saved our lives. I also heard from my elders that few of our relatives were killed 
during these riots but the attitude of the Muslims with non-Muslims was very affectionate and peaceful. They never 
interfered in our religious matters and holy places were guarded.ó 88 

When the Pakistan was created, Hindu resident moved to India. Most of them were 
transported in busses. The Khaksars protected the Hindus and Sikhs in Rawalpindi. There are 
many heroic incidents when Muslims saved the lives of Hindus and Sikhs. Ghulam Hussainõs 
role in protecting the lives of Hindus cannot be ignored. He was very an active member of 
the Congress committee and had strong affiliations and loyalty to the Congress. His act of 
bravery would always be remembered when he would confront and challenge the angry mob 
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alone. He saved the lives of two Hindu girls who were returning home from schools, when 
two scoundrels attacked them. He escorted the girls safely to their home.    
It was a time of peace and harmony. Each individual within the society shared and played a 
vital role as a responsible torchbearer of communal harmony. People considered it their 
moral duty to help other in need. There was communal harmony among Muslims and 
Hindus and respect for sacred places of worship. Muslims never attacked their places of 
worship and nor they had made any attempt on the mosques.  
Diljeet Chodhury referred to another historic and significant event, in which lives of 
Muslims and Hindus were saved; recalling his memories about the loyalties of Pathans, he 
narrated the remarkable incident of trustworthiness of Pritam Singh Chowdhury, who was 
commissioned into the 5th Battalion of the 11th Sikh Regiment. He narrated:  
The life of his servant Lal Khan, in the aftermath of Partition was not safe because of the mass killings. 
Pritam Singh ordered his batman Lal Khan to return to Pakistan because his life was in danger in India. 
Lal Khan refused to leave and opted to serve his superior. Pritam Singh had to order him at gunpoint to leave 
for Pakistan; such was the loyalty of the Pathan. Narrating another story, he described how Muslims rescued 
his mother when she was in Rawalpindi. She was caught by a mob and rescued by his Muslim neighbours. 
To save his life he had to shave his Kais and Beard. With the help of Muslim neighbours, he came to India 
in December 1948. Such was the wafadari (faithfulness) of the neighbours89. 

Survivor of the Haripur massacre, Manmohan Singh Kohli narrates his story in which his life among 
other Hindus and Sikhs was saved from the angry mobs. In the wake of serious tension and violence, 
the families of Hindus and Sikhs were shifted to the Kakul Military camp near Abbottabad, which 
was a refugee base. He narrates his story: 

A train carrying soldiers of the Pakistan Army pulled up opposite our train. A few men of the Baloch Regiment 
came out. We thought all these soldiers were sent to kill us. The mob of Muslims was now within a striking 
distance. Who would ultimately take our lives? Baloch soldiers or the mob? It did not make any difference to us. I 
was mentally prepared to accept the worst. A senior Army officer, apparently the battalion commander, alighted 
from the train. In utter disbelief, my father, who had just completed the ardaas, recognized him. He was none other 
than Brigadier (later Field Marshal) Ayub Khan. Though he belonged to village Rehana near Haripur, he had a 
house quite close to ours in Haripur and was a good friend of my father. My father, on seeing him, jumped out of 
the train with joy and rushed to him. After a warm embrace, my father hurriedly apprised him of the situation. 
Ayub Khan saw the mob approaching and acted swiftly. Soldiers were ordered to encircle the train and drive away 
the mob. Within minutes the mob disappeared. The firing from the railway station building also stopped. We were 
grateful to them for saving our lives90. 
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òSituation in the Hazara area was also not very different from the other districts of the Frontier, with the 
Partition mass migration was quite obvious but there were many Hindu and Sikh families living in Darband, 
Batagram and Dam Taur who opted to stay rather than migrate.ó91 

Mr. Khan Shireen further describes the story of harmony and peaceful coexistence among 
Muslims and Non-Muslims in the Frontier province: 
òDuring Partition when riots broke out in Punjab and other parts of Pakistan, the Frontier province remained 
peaceful; no one was harmed or killed. Hindus, who migrated to India, returned a few months after the Partition 
to collect the valuable they had left behind. The non-Muslims who remained in Pakistan had freedom to practice 
their own religion. Those who left their homeland were very unhappy.ó 92 

This social and communal harmony among the Muslims and non-Muslims during Partition 
period was not just limited to the village or district level. The overall attitude of the Muslims, 
in most of the settled districts of Frontier province was very good. One of the factors 
involved in this harmony was the socio-economic inter-dependency among Muslims and 
Non-Muslims, as the non-Muslims and Hindus dominated the business and trade in most of 
the districts. 93 
òHindu and Muslims were friendly with each other. There was no discrimination between them. There were many 
Hindu shops in Ander Bazar (interior market). In the wake of Partition, Hindus and Sikhs, the dominant 
business class left the Peshawar and some other districts. When the violence escalated in different parts of the 
province, there were many Muslims who came to the forefront and saved many Hindus and Sikhs and provided 
them shelter, food and in many case tried to help them to migrate to Indiaó94 

In the same context, Sardar Kuljit Singh Khurana, survivor of the Partition violence, 
managed to cross the border without any injury, explained his detailed account. The facts 
revealed gave a clear picture of his experiences of Partition: 
òThe sudden uprooting was compensated by the belief that migration was only temporary and it helped to 
endure the violence, which was political and not culturally or religiously motivated. I remember abductions of 
women and children, the memories of refugee convoys and camps; the hazards of border crossing and nostalgia 
for pre-Partition bonds between Muslims, Sikhs and Hindus. Despite problems, many Hindus and Sikhs 
managed to cross the border in order to save their lives. In this regard, the Muslim neighbours and friends 
played a very significant role in providing and facilitating their safe journey was remarkable.ó  
Belonging to a rich and famous biasness class, Kuljitõs family never thought of leaving their 
home district Mardan where they lived in peace and harmony with their Muslim friends. 
They left for Amritsar with the impression that they would return in a few weeks. When 
violence erupted across province, his family un-willingly decided to move from their town 
Hoti-Mardan (where majority of Sikhs were settled) to Amritsar. Muslim men escorted them 
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with special orders from the local influential people to protect the lives of Sikhs and if 
someone intends to kill one Hindu, in response kill 10 Muslims95.  
This single instance gives ample justification of the level of communal harmony and 
friendship among the non-Muslims and Muslims in the Frontier province. There was minor 
trouble in District Nowshera, which was under British control. 

Some Hindu and Sikh families were forced to move to Indian Punjab during Partition. There were 
also reports that some were killed during the struggle. The non-Muslims never wanted to leave their 
towns as they had lived for centuries. 

òOne of the local Hindu Businessmen, Bishan Dass, an upper class businessmen was 
the focus of my attention. As a child, I remember his shop full of sweets. He was a good 
and a fair businessman; his shop was always full of people because his fair prices and 
affectionate character. I saw the horrific scenes of flames emerging from his shop, which 
was burnt by the angry mob. At that moment, I felt as though my life was ablaze. I 
witnessed with grief when his shop was looted. When Partition happened, they migrated 
and lost everything. I cannot forget it. His shop was my whole universe. As a child all I 
could do was to ask only one thing, why? Why was his shop burnt? That shop was not 
an ordinary shop but occupied a very special place in my life, just like other children, it 
fascinated my childhood friends and me. Muslims and non-Muslim community used to 
buy sweets from him. It was not only the Bishan Dasõs shop, which was ruined, but also 
our childhood.ó 96  

He further elaborated: 

 òI still remember my friends and feel sad about what happened to them. Our 
forefathers also remember the love, care and affection shared between the non-Muslims 
and Muslim community. There were Hindus, Sikhs and Muslims in our area and they 
all looked after each other.ó97 

The communal harmony in NWFP lasted for many years. Muslims and Hindus had a strong bond 
among them, especially during the religious festivals. After Partition, the Hindu and Sikh families 
who left Peshawar, still remembers their strong connection to Peshawar. Famous India film actors 
such as, Pirtihvi Raj, Dilip Kumar, Rishi Kapoor, Raj Kapoor, and Sagar Sarhadi had strong 
affiliation with the city of Peshawar and its people: 

òThey still speak, Hindko (local language), their affiliation with the local language and 
with the people of Peshawar has strong roots. They had ancestral links in Peshawar. 
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These prominent actors visited many times and shared their love and affiliation with the 
people of Pakistan. Many of them still remember their neighbours. On his visit to 
Peshawar, Dilip Kumar wished to visit his ancestral birthplace and had tears in his 
eyes. Anil Kapoor and Rishi Kapoor also visited Pakistan and particularly Peshawar. 
Before returning, they took a handful of soil with them.ó98  

This communal harmony was based on centuries old relations. Community structure and inter-
relationship was based on human values.  

The people to people contact can bridge the gap between the two countries and also guarantee 
lasting peace between the Hindus and Muslims. In this regard, mutual dialogue between the people 
of both the countries is essential. The political division divided the nations but it cannot diminish the 
love, affection and harmonious relationship that still prevail in the hearts of the people. It is not 
based on political or ideological affiliation but on human values and personal contacts.  

Case Study 3:  

Sindh: Partition and Peace 

The harmony among the Hindus and Muslims of Sindh, established over centuries became perilous 
due to many traditional and non-traditional factors. Traditional factors included the economic 
exploitation of Sindhi Muslim at the hands of Hindu moneylender. The British Civil Code offered 
protection to the Hindu bania (money-lender). It jeopardized the continuity of non-violent social 
infrastructure of Sindhi people. Related to these were the non-traditional threats that directly affected 
the lives of the people. They included social unrest caused by communal hatreds; increasing poverty 
amongst the Muslims as well as threats to human lives from disturbances and riots; incidents of riots 
in 1831, Larkana riots in 1928, Masjid Manzilgah issue.  

Sindhõs separation from Bombay presidency left the Sindhi Hindus discontented because their 
economic and political interests would be at stake in a government dominated by Muslims. Partition 
of Sindh did not prove to be beneficial to the ordinary Sindhi, the status of hari (tenant) never 
changed. Although, he underwent a change of masters, from Hindu capitalists to Muslim Waderas 
(landlords). 

This study identifies the key factors that increased communal bitterness and then systematically 
explores the changes that directly affected the lives and social obligations of the individuals.  
It assesses the communal atmosphere after the Partition of 1947. The absence of large-scale violence 
made the Sindhi experience different from that of the Punjabis and Bengalis. Sindhi Hindus were 
alarmed because of the measures adopted by Sindhi Muslims wielding political power during pre and 
post-Partition time. An assessment is also made about the influx of refugees in Sindh. Mohajir 
Nationalism was promulgated and Sindhi culture and its indigenous people became handicapped at 
the hands of people from Punjab and India. 
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Relative Isolation and Communal Fabric: 

 

Sindh enjoyed religious, cultural and social harmony. Historically, Sindh acquired a rural character but 
this did not prevent the establishment of important pockets of urban development, which grew as 
administrative centers linked to trade. Daybul,  Lahri Bandar and Karachi became the most 
important ports on the Indian Ocean. The importance of River Indus as a major channel of 
commerce through Sindh encouraged the establishment of towns and cities along the river.  

Lines of communication in Sindh ran from east to west, linking the subcontinent with Western Asia 
through the Bolan, Mula and Lak Phusu passes which led from Sindh into Balochistan. Important 
caravan routes also crossed the Thar Desert to destinations in the Rajputana States and the coastal 
regions of Kacch, Kathiawar and Gujarat. Towns developed alongside, acting as trading centers and 
refueling stations for traders.99 

The mountain ranges of Kohistan and the Eastern desert proved effective barriers and Sindh 
remained relatively isolated from events taking place in northern India. Arabs conquered 
Sindh and it remained under Muslim political hold. However, due to Sindhõs isolation, it 
never got drawn into the wider political framework of Northern India during the period of 
the Delhi Sultanates or the Mughals. Sindh was ruled either by local tribes, like the Sumros 
and the Sammas or by the semi-independent representatives of governments whose centres 
of power lay in Kabul or Delhi. The preservation of ôstabilityõ along its borders remained 
their main concern and they delegated authority to local power holders in order to achieve 
their aim. This pattern of political control remained virtually unchanged right up to the time 
of the British arrival: the Talpur Mirs ruled Sindh at the time of the British conquest in 1843 
under the Afghan autonomous kings but in practice, they like their eighteenth century 
Kalhora predecessors, ruled as ôindependentõ chiefs. 

As far religious harmony in Sindh is concerned, Hindus and Muslims co-existed in relative 
harmony for decades. Sindhõs relative isolation was important from the religious point of 
view. As a ômarginalõ region located away from the main centres of orthodox Hinduism and 
influenced only indirectly by strongly centralised Muslim states, Sindh developed its own 
distinctive religious character. Before the advent of Islam, a mixture of Buddhism and 
Hinduism dominated religion in Sindh. The bulk of Muslim conversions were performed by 
sufis, which meant that popular Islamic practice in Sindh displayed strongly mystical and 
synergetic trends. Sindhi Sufism was a harmonious blending of both Vedantic and Islamic 
cultures and is exemplified in Sachalõs axiom: òI am neither a Hindu nor a Muslim.ó The 
evening prayer of a Sindhi was: òGodõs blessings be on Hindus, on Muslims and on others.ó 
Sindhi Hindus bowed without hesitation in durgahs and Sindhi Muslims spontaneously 
referred to God as Varuna Zindah Pir.  
Therefore, even when the province became predominantly Muslim, Hindus and Muslims 
continued to share much of the same cultural framework and many of their religious 
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practices overlapped. By the nineteenth century, Sindhi Muslims outnumbered Hindus by 
three to one. With the exception of local Ismaili and Memon groups, Hindus made up the bulk 
of the trading and commercial community and dominated the economic matrix. Although, 
economically, administratively and even politically, communities changed positions but 
Hindus, especially banias had a firm grip on the economy of the province. The social effects 
of rural debt were aggravated in Sindh because the creditors were almost all Hindu, the 
debtors almost all Muslim. The British rule initiated critical changes in the relationship 
between debtors and creditors, especially by conferring full property rights on landholders. 
This put them in possession of a valuable asset, which increased their creditworthiness. The 
catch was that creditors could seize their land to recover their money, a power that was 
unthinkable in pre-British times.100  
This gave creditors the opportunity to acquire land cheaply. Waderas did not generally have a 
strong business sense. They could not appreciate the commercial value their land had 
acquired. Expressing their status through the size of their estates rather than the efficiency of 
their husbandry, they often sacrificed profits to buy additional tracts of unproductive land, 
mortgaging themselves in the process. According to British officials, this left them prey to 
predatory banias. Forbidden by their religion to lend money on interest, Muslims had 
traditionally left all financial affairs to the Hindu minority. The Hindus had established a 
reputation as shrewd merchants and bankers but scorned by the majority community.  
Most of the Muslims lived in the rural areas, earned their livelihood from the land and were 
largely illiterate. Although many Sayed families lived in towns, it was the countryside, which 
provided the basis of the power of Sindhõs religious elite. Pirs belonging to important shrines 
wielded enormous social influence and people who did not have a pir as their murshid were 
considered non-believers. Thus, pir and the dargah provided the main transmission belt along 
which Islam reached the people of the region. This process of conversion made such a deep 
impact that intense devotion for sufi saints and their lines of descendants became the 
hallmarks of religious practice in Sindh.101 
The resultant harmony of communal relations and the valuable economic service rendered 
by the different communities to the province as a whole held prospects of undisturbed 
continuity of the status quo. Regional attachment was considered more important than 
communal consciousness. Even during the British attack, the Hindu community joined 
hands with the ruling Muslims to offer a stern resistance. Although the history of Sindh 
marks relative communal harmony unrivalled in the northern part of the sub-continent, 
certain levels of ambivalence were also demonstrated in the Hindu-Muslim relationship 
through incidents like riots of 1831, Larkana riots in 1928, Masjid Manzilgah issue and so on. 
Thus, it becomes imperative to consider these issues in detail for a true understanding of the 
constituents of the socio-political and economic fabric of Sindh. 
Hindu -Muslim Riots of 1831-1930 
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In 1831-32 Hindu-Muslim riots broke out in Nussarpur. Built in 989 by Nasir Muhana, about 
sixteen miles northeast of Hyderabad, the town was the residence of influential Lagari Nawabs.  

These riots were caused over a Hindu boy who was badly treated by his teacher and the Muslims 
gave him refuge in a mosque. This infuriated the Hindu community and the Hindu shopkeepers of 
the town closed their shops against Muslims. The Hindus usually protested in this manner because 
the population was dependent on them for necessities. The Muslims retaliated by polluting the wells 
used by the Hindus. Seth Naomul Hotchuand states that the next day a man called Sayed Nooral 
Shah walked through the bazaar swearing at Hindus. Hotchaundõs younger brother, Parshram, 
protested and argued with the Sayed against his unbecoming conduct. Nooral Shah charged 
Parshram with blasphemy; he stated that Parshram had abused him and the Prophet (PBUH). He 
visited Tatta, Shah Bandar, Mathiari, Halla and Hyderabad, stirring Muslims and soliciting co-
operation and aid from every true Muslim in the name of the Koran. This incited the religious 
sentiments in Muslims who consequently gathered against the Hindus.  

Parshram moved from Sindh to Jessulmere. The Muslims assembled in large numbers at Hyderabad, 
raised a clamour, and prevailed upon Mir Muradali to address Seth Hotchaund to send his son 
Parshram to Hyderabad. Parshram was not in Karachi; therefore Seth Hotchaund proceeded to 
Hyderabad accompanied by two thousand Hindus. The Mir referred the case to the Pirs of 
Nussarpur. At Nussarpur the qazi doubting the Muslimsõ intentions refused to listen to the Muslims 
or to permit a discussion at his place. The Muslims, however, forcibly lifted away Seth Hotchaund 
and went to Tatta and Bagani, a town in the Shah Bandar Division. In Bagani, the Muslims began to 
meditate upon his circumcision and conversion to Islam by force.  

In the meantime, Mir Muradali was apprised of their intentions. He repented immediately and Seth 
Hotchaund was set free, thus, ending the episode of riots in Nussarpur.102 

The colonial era, starting in 1850 in Sindh, no doubt changed the status of Hindu moneylenders as 
British law gave them protection and stability against the creditors. Hindus filed a number of cases 
against Muslim debtors in the courts. The accusations and counter accusations in this regard were 
indicative of communal antagonisms, which sporadically erupted into violence. The occasional 
conversion of Hindus to Islam was a common trigger for public disturbances. It provoked angry 
claims from representatives of the Hindu community that force was used. This was a measure of 
their increased security since they would hardly have dared an open challenge on so sensitive an issue 
if the British were not present to intervene. Muslim representatives angrily refute the charges and the 
debate was taken to the streets. Disputes over conversions provoked riots in Sukkur in 1872, in the 
Sehwan area in 1884, in Hyderabad bazaar for no apparent reasons. A dispute over playing music in a 
temple in Thattha provoked violence in 1891.103  
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In 1893, a Moharram procession in Sukkur turned into an anti-Hindu riot and the Hindu Town 
Inspector of Police was badly beaten.104 

These constituted evidence of friction between the two communities, but there were no specifically 
anti-bania riots in Sindh, which took place in Deccan in 1875.  

In March 1928, Hindu-Muslim riots broke out in Larkana. The riots were caused by the activities of 
the Hindu fundamentalists of the Shuddhi, Arya Samaj and Hindu Mahasabha Movements. The 
members searched the countryside to find and ôreconvertõ or shuddhi (purify) any person they 
suspected who had converted from Hinduism. A Hindu convert woman, married to a small 
landowner in a village near Dokri in Larkana District for more than fifteen years and the mother of 
several children was reportedly kidnapped by Arya Samajist workers. Her family requested the 
Collector to issue a warrant. The police brought her to Larkana but the Collector was very indecisive 
and kept her as amanat (i.e. in trust) in the house of a local notable, Nawab Lahori. The Collector 
delayed taking action to diffuse the situation and it escalated into a confrontation. The husband and 
the children of the woman complained and asked for her return but the Larkana administration took 
no notice. 

The incident caused great resentment in the villages around Larkana. The police action was 
considered an attack on the home and family of a respectable man. A number of villagers entered the 
town to cause a disturbance and precipitated a minor riot. The extremist elements, particularly the 
workers of Hindu Mahasabha, attacked any Muslim they found alone. In the scuffle, sixty-nine people 
were injured, eleven Muslims and the rest were Hindus, but one Hindu died as a result of his 
injuries.105  
 
Under pressure from Hindu political workers, the police arrested a large number of indiscriminate 
suspects. The Muslims felt helpless and unprotected. The most important Muslim leaders of the 
town, Sir Shahnawaz Bhutto and Nawab Lahori refused to come out of their houses. However, 
Khuhro responded immediately. He protested to the magistrate about his extremely arbitrary actions 
of arresting Muslims without proof on the behest of their opponents and enemies. He immediately 
organized a relief committee.  

The Defense Committee succeeded in the release of the arrested people, except ten leading 
citizens who were committed to the Sessions Court.  

The communal friction and extremist organizations like the Shuddhi and Mahasabha Movements were 
bent upon stirring up communal trouble. This case was the beginning of the strife between Hindu 
and Muslim communities in Sindh.  
 
Difficulties arose in other towns as both the communities organized themselves for confrontations 
with each other strictly on communal and religious lines. Hindu households were armed and young 
men were trained for combat. The atmosphere was charged with hostility and the failure of the 
extremists in Larkana was regarded as a defeat, which had to be avenged. The tactic of the communal 
organizations was to create tension with displays of arms and militancy. Vociferous newspaper 
propaganda depicted Hindus as victims of jat or ôuncouthõ Muslims. The majority Muslim population 
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remained involved and helpless because the bureaucracy was Hindu and influenced the higher levels 
of administrative system. 
 

From 1929 to 1931, there were frequent incidents of violence particularly in Sukkur, one of the major 
commercial centers of Sindh. The Hindu community was in a majority in the town and more 
aggressive in their proselytizing. In August 1930, an incident occurred in Sukkur, in which Muslims 
were beaten and injured by Hindus. Muslims of surrounding villages poured into the city to avenge 
the outrage. This resulted in a riot and incidents of looting in the city. The administration, following 
the Larkana pattern, made mass arrests of the villagers and charged them with the most serious 
crimes. There was a public outcry about police intimidation and use of force against the suspected 
people. 

Another element, which contributed to the communal friction, was the Indian ôreligious 
exclusivenessõ, which restricted social relations between the communities and the practice of achhoot 
or ôuntouchables.õ This was not confined to the lower castes of Hindus but also forbade socializing 
and eating with non-Hindus. During the British ôneutralõ rule, when Hindus had the economic upper 
hand, ôreligious exclusivenessõ came out into the open. The collapse of Non Co-operation and 
Khilafat Movements unleashed an intolerant mood in India.  

Inter-communal marriages were absolutely taboo. However, in the rural areas it was a fairly common 
practice that lower caste tribal girls were sold by their parents or by middlemen to well off villagers 
who converted and married them. The Shuddhi Movement, therefore, not only threatened such 
households (at least half a dozen in a big village,) but also created communal hatred far greater than 
the actual number of people affected.106 

     The century old British rule saw erosion of the traditional social equations in Sindh and created raw 
edges in the relationship of the Hindu and Muslim communities. To a large extent, this was the result 
of the new legal and taxation systems, which allowed the haris and small landholders to fall into debt 
and worse, lose the land, which was the sole source of their livelihood. Those suffering the hardships 
of the new system found a ready scapegoat in the bania and the urban businessmen. The growing 
power of the latter and their intrusion into agriculture, where they became owners of large tracts of 
land and orchards, led to resentments across the spectrum of the traditional rural society. 

Economic Matrix and role of the Moneylender 

 

The Sindhi Muslims trembled before the Hindu moneylenderõs reed-pen.107 The Hindu bania, the 
trader and moneylender tyrannized the debtor, imposing harsher and inequitable terms. The Muslim 
zamindar was the perennial debtor. Debt was an intolerable burden on Sindhi Muslims in general and 
the Waderas in particular. 

Hindus took advantage of the protection provided by British rule and establish themselves as 
landholders. Evidence was provided in 1896 by an investigation into six ôrepresentativeõ villages from 
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each of the forty-seven irrigated taluqas in Sindh.108 The Report estimated that Hindus held twenty-
eight percent of the occupied area in 1895-96. This represented a revolution in land ownership 
because half a century earlier, they had virtually nothing. Moreover, of the 30,839 acres, which they 
acquired in the selected villages between 1890-91 and 1895-96, only 7,683 acres, roughly a quarter 
was new land; 24,143 acres was taken from Muslims. Another fifteen percent of the land was 
mortgaged to them. Altogether, then, by 1896, Hindus owned forty-two percent of the occupied 
area.109  

The growth of indebtedness had potentially serious political consequences. People who lost their 
land or witnessed the suffering of indebted neighbours might lose faith in the British Raj. They might 
cease to cooperate over crime and taxation matters; they might even oppose the British authorities. 
British officers, therefore, developed a skeptical view of banias, regarding them as troublesome and 
bent on eroding the foundations of the British administration. The political sensitivity of debt 
increased with time. It became explosive in the twentieth century, when Muslim indebtedness fuelled 
resentment against Hindu banias, boosting the popularity of the Pakistan Movement. 

Significance of credit in economic development cannot be denied. Some moneylenders were greedy 
but it was necessary to lend money so cultivation could continue.110  

Banias were tradesmen and their interest in land grew out of their trading activities. Some Waderas 
hoped to boost their izzat (respect) through large holdings but they were more interested in land as 
an investment. It guaranteed access to raw materials. Hindu merchants were keen to start their own 
farms. Much of the profit gained from the growth of Sindhõs export trade, based on the produce of 
Sindhi farms, was invested in land. To keep a low overhead, they preferred smaller and concentrated 
land holdings than Muslims.111  

As merchants, Hindus were middlemen. They bought produce from the cultivators at the threshing 
floor; kept a certain amount for retailing locally and the rest was sold to the dealers. As traders, they 
were a natural source of credit, providing the investments that enabled agriculture to develop. The 
system evolved to suit those engaged in trade. The merchants saved time and labour and it provided 
the banias with secure trading contacts. Naturally, the producers were at a disadvantage but they had 
little choice. They did not have connections among the large dealers. Secondly, they could not selling 
their produce and regulate their accounts at the same time. Before they sold their produce in the 
open market and paid off the seasonõs debts. Many found themselves as impoverished at the end of 
the season as they were at the start. 

Transactions problems arose when the farmers sold their produce. First, the banias established the 
value of the crop, with reference to the price they expected to sell in the market and it was compared 
with the outstanding debts. The money credited to the cultivator represented the difference between 
the value attributed to the crop and the debt owed. The calculations were complicated by fluctuations 
in price throughout the year. The cultivator borrowed seeds at the beginning of the season, when 
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prices were high and repay at harvest time, when prices were low. The bania maintained a record of 
the prices prevailing at different times. As one can imagine, the arithmetic was extremely confusing, 
ôeven if the bania was honest and not taking advantage of the complication.õ112 With illiterate clients who were 
ignorant of business matters, the banias usually twisted the record to their own advantage and 
succeeded in buying produce at excessively low rates.113 Even if the client were literate, it made little 
difference because accounts were kept in a specialist bania Sindhi script, which was incomprehensible 
to most non-banias. 

Hindus occupied an ambiguous place in Sindhi society. Evan James gave an interesting account of 
the improved circumstances of the Hindus. Sindhi Hindus in the 1870s had an inherent fear of 
Muslims; they were fearful to ride horses because it might offend the superior community. When 
James returned to Sindh as Commissioner in the 1890s, he noticed that the Hindus, who two decades 
earlier had ônever dreamed of riding aught but a camel, now bestride good horses as their former Bloch masters, and 
never thought of alighting to say salaam to those that pass by.õ Idols and religious pictures, he remarked, were 
now openly displayed in shops and temples, something that would have been unthinkable during his 
earlier time in Sindh.114 

The old order was changing to the advantage of Hindus. Lewis Mountford, the Manager of 
Encumbered Estates, accused Hindus of deliberately enforcing their power as a community through 
the civil courts. Most of the subordinate judges were Hindus. Mountford claimed that banias took a 
warped view of reasonable interest charges, tending to be overly sympathetic towards the claims of 
creditors. In other words, Hindus ran the courts for Hindus.115 

When it came to crimes against Hindus, there is little doubt that Waderas were unwilling to assist the 
British authorities to enforce justice. Since British rule depended on the influence of the Waderas, 
matters that reduced their willingness to collaborate were potentially a threat to their rule. The 
problem was acute in the Hyderabad region. 
Evan James warned in the 1890s that good relations between Hindus and Muslims would break 
down all over the province. This was a result of the improved social position of Hindus and Muslim 
resentment at the working of the Civil Code.116 In this context the Sindh government tackled the 
problem of indebtedness. At worst, it seemed that banias deprived indebted Waderas of their land and 
therefore, of their power. At best, indebtedness created a bad feeling among Waderas and a sense of 
disenchantment with British rule. The Sindh authorities accordingly devoted themselves to relieving 
the debts of the Muslim landed magnates, the jagirdars and great zamindars. 
However, the new circumstances enhanced the deep roots of communal harmony. All Sindhis 
initiated a number of movements against the British during the second and third decades of the 20th 
century. For instance, the Movement for separation of Sindh from Bombay Presidency resulted in 
Sindhõs achievement of provincial autonomy under the last Reforms Act of 1935. 

Separation of Sindh from Bombay Presidency 
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The separation of Sindh from the Bombay Presidency was one of the major issues in the first few 
decades of 20th century. Sindh was part of the Bombay Presidency with a large and populous region 
including Maharashtra and Gujarat and an overwhelmingly Hindu population. However, constituted 
as a separate province, Sindh had a Muslim population of over 75 percent. Therefore, it was a 
question of Muslim rights. It was also an important issue for the bureaucracy of the Bombay 
Presidency and they were unwilling to let go an administrative prize and its related privileges. This 
debate was conducted on the financial issues. The Bombay officials argued that Sindh would not be 
financially viable and self-supporting and it would be unable to repay the debt incurred for the 
construction of Lloyd Barrage at Sukkur, (under construction at that time). This was a strong point 
with the opponents of separation. 

Although in the system of ôDyarchyõ was introduced in the Reforms of 1919, Sindh got a larger 
representation in the Bombay Legislative Council, its constitutional position remained essentially 
unchanged. In view of this, Sindh leaders continued their efforts for autonomy. Apart from lobbying 
the Bombay government, Rais Bhurgri and his friends came to the conclusion that the issue must be 
brought to all India political forums. All India National Congress was aware of the issue since 1913 
and All India Muslim League was asked to play its part.  
In December 1925, in its seventeenth session Muslim League passed the resolution that Sindh should 
be separated from Bombay and constituted into a separate province.117 
 
A number of dramatic political events took place in India at the end of World War 1, including 
Jallianwala Bagh incident and Khilafat and Non-Cooperation Movements. The political atmosphere 
assumed communal spirit after the failure of Non-cooperation Movement. The Shudhi Sangathan 
Movements started; communal bitterness and strife spread throughout India in 1920s and affected 
the peaceful, tolerant atmosphere of Sindh. Local branches of Shudhi and other movements were 
organized and sporadic incidents of violence occurred in different places. This rise of communalism 
affected the demand for the separation of Sindh in a fundamental way. Hitherto, Hindu leaders put 
their considerable weight behind the demand for separation. Seth Harchandrai Vishindas was a close 
associate of Rais Ghulam Mohammad Bhurgri and their group was the main protagonists of 
autonomy.  
On 9 March 1924, Rais Ghulam Mohammad Bhurgri died at the age of forty-five. He was one of the 
most important Hindu leaders; as one of the architects of the Lucknow Pact, he commanded respect 
both in Congress and Muslim League ranks. His death left a vacuum and time was not favorable for 
the growth of leadership acceptable equally to both communities. Besides, there was the change in 
the attitude of Harchandrai Vishindas and he withdrew his support from the separation movement.  
 

Hindus opposed separation because in Bombay Presidency, Hindus were in majority, whereas in 
separated Sindh they would be a small minority of about 15 percent. The fact remained that they 
were a mainly urban, educated and wholly affluent community with a monopoly over government 
service by the Amil class and worldwide trading connections of the bhaiband class, appeared not to 
reassure them. The Sindhi Muslims were as backward in Sindh as Muslims were in the rest of India.  
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At this critical junction, Muslims badly needed new dynamic leadership to champion their cause and 
to work for autonomy. Fortunately, leadership of men like Shaikh Abdul Majid Sindhi, Noor 
Mohammed Vakil, Abdullah Haroon, M. A. Khuhro, G. M. Sayed, Syed Miran Mohammed Shah, 
Allahbaksh Soomro and Ali Mohammed Rashdi became available.118 These two generations of 
leaders made the strong case for the separation of Sindh, both on financial and political grounds. The 
earlier protagonists brought up the issue on both Congress and Muslim League platforms and the 
latter leadership took Sindh successfully through the last and crucial stage of the struggle for 
autonomy between the years 1928 and 1935. 

In response to Delhi Muslim proposals of March 1927 advocating the separation of Sindh, the All 
India Congress Committee met in Bombay to consider among other things, the important questions 
of Hindu Muslim unity. Pundit Moti Lal put the following resolution before the AICC:  

òThe proposals that Sindh should be separated from the Bombay Presidency and constituted into a separate 
province has already been adopted in the constitution of the Congress on the principle of redistribution of provinces on a 
linguistic basis and the committee is of opinion that the proposal may be given effect to.ó 

Pundit Moti Lal pointed out that the separation of Sindh would not affect the Hindus 
adversely. On the other hand, distinguished leaders of Sindh expressed their disapproval of 
Sindh should be tied to the chariot wheel of Bombay. As for the financial commitments of 
Bombay in Sindh, such projects as the Sukkur Barrage ôit was only a matter of book entryõ and the 
Congress was not concerned with it.119  
All India Congress accepted and supported the separation movement more than once, not 
all-Hindu opinion concurred with Pundit Moti Lal on financial as well as communal 
grounds. Jayakar, the Mahasabha leader, insisted that the separation of Sindh be made part of 
a complete scheme, whereby the entire country would be redistributed on a linguistic basis.  

Moreover, the resolution did not propose any comprehensive scheme for the entire nation; it 
was simply an answer to the Muslim proposals. In spite of all counsels of moderation, the 
Jayakar amendment on Sindh, Balochistan and NWFP was carried in a slightly changed 
manner. The amendment read:  
òWith regards to the proposal that Sindh should be constituted into a separate province, the Committee is of the 
opinion that the time has arrived for redistribution of provinces on a linguistic basis, a principle that has already 
been adopted by the constitution of the Congress. The Committee is further of the opinion that a beginning may be 
made by constituting Andhra, Sindh and Karnatak into separate provinces.ó 

The proceedings of the conference gave a hint of the difficulties that would be encountered 
in the future negotiations between Hindus and Muslims.  
N.C. Kelkar, while presiding over the Annual Session of Hindu Mahasabha remarked:  
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òThe majorities will hold the minorities as hostages and thus prevail tyranny of majority in any province.ó 120  

Kelker implanted the idea of holding the minority as hostages in the minds of the people, 
which later led to severe bitterness.  
1928 to 1935 was a period of hectic constitution making in India. This period saw the arrival 
of Sir John Simon with his British Parliamentary Commission in 1928 to assess the 
constitutional needs of India. The Indian politicians responded with a variety of proposals 
including the Delhi Muslim Proposals, the All Parties Conference, the Nehru Report, M. A. 
Jinnahõs Fourteen Points and the Allahabad Muslim League session of 1930. 
The struggle for the separation of Sindh intensified, with outpouring of literature, convening 
of conferences and building public opinion. By the beginning of 1930, the game was back in 
the hands of the Sindh players. This period was undoubtedly one of the most crucial in the 
history of the sub-continent of India and shaped the subsequent course of history. A 
significant result was the achievement of provincial autonomy, the inauguration of fully 
elected legislatures and fully responsible ministries at the provincial level. The Act of 1935 
constituted Sindh into a separate autonomous province. The struggle for autonomy lasted 
over twenty years and was a brilliant example of unity of purpose and devotion to a cause by 
the Muslims of Sindh. 

Change of Masters 

 

The demand for separation of Sindh was strongly advanced by the All India Muslim League 
in an attempt to increase Muslim provinces in India. The Sindh Muslims, who expected a 
larger share of political and economic benefits from a separate province, took up the issue. 
The scheme was strongly opposed by the Sindhi Hindus. The British government found it 
practical politics to separate Sindh from Bombay Presidency, mainly because Muslim 
cooperation was necessary to formulate a sound constitution of India and partly because it 
was thought the separation of Sindh would minimize further communal strife. Separation of 
Sindh left the Sindhi Hindus very bitter because their economic and political interests would 
be at stake in a government dominated by Muslims.  
Partition of Sindh did not benefit the ordinary Sindhi, the status of hari never changed; there 
was a change of masters, from Hindu capitalists to Muslim Waderas. 
Waderas lacked a sense of justice and equity and were mostly illiterate, although they were 
wealthy and well connected. They treated haris like domestic animals, with no privileges or 
rights as human beings. Such was the condition of the haris of Sindh, who formed the bulk 
of its population and tilled its land. Even to this day, the haris of Sindh are no better than 
serfs and they live in almost primitive conditions without any concept of social, political or 
economic rights. Their only one interest in life is food, which keeps body and soul 
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together.121They lived in a scattered manner, far from one another, in small hamlets 
consisting of thatched mud houses. Even the wives and daughters of haris were not safe 
from the zamindars.  

òFear reigned supreme in their lives ð fear of imprisonment, fear of losing a child, wife 
or life. The zamindar could oust him at any time and could take over his crops, his 
cattle might also be snatched and he might be beaten out of the village, he might 
suddenly find himself in the shackles of police, under investigation for theft, robbery, 
murder or, more often, under Section 110 of the Criminal Procedure Code. He was 
frequently threatened with imprisonment by the zamindar, which he believes could be 
arranged through official friends. He remembered the fate of other haris who incurred the 
wrath of the zamindar and were wrongfully locked up in ill-ventilated, congested and 
suffocating sub-jails for very long periods where they suffered terms of imprisonment 
under-trial than what they suffered on actual conviction.ó 122 

The zamindar sent for the hari for baigar (forced labor) for the construction of his house, 
digging of wells or other minor works. The hari would be called to plough and cultivate the private 
fields of the zamindar or to render some domestic service. He dare not refuse and annoy the zamindar. 

The Masjid Manzilgah Issue, Sukkur 

There was a total division of opinion between the Muslims and Hindus on the issue of 
Partition in Sindhõs administrative set-up and Indian political front, The Muslims were 
demanding Pakistan while the Hindus wanted a united India, thus supporting Muslim 
League and Congress respectively. The Sindh Ittehad Party (Sindh United Party) was the 
strongest in Sindh, with Muslims and Hindus membership and was the majority party in 
Sindh Assembly. Allah Bakhshõs Premiership depended on its support.  
The strategy of the Muslim League High Command was to disintegrate the unity of such 
provincial political parties, which were based on collaboration between Hindus and Muslims, 
especially in Muslim majority provinces. Thus, in the case of Sindh, Allah Bakhsh Soomro 
and his Sindh Ittehad Party became their main target. Muslim League needed an opportunity to 
challenge the Allah Bakhsh government. In 1939, during an agitation caused by the disputed 
status of a ruined building Manzilgah in Sukkur.123 The local leaders of Muslim League G. M. 
Sayed and Khuhro were quite active against the Hindu community in this movement.  
The Sukkur Muslims claimed the building was a mosque and should be restored and 
returned to the Muslim community. The dispute was essentially a matter between the 
government and the Muslim community but it assumed a communal aspect when the 
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Hindus became concerned with its settlement.124 The Muslim demand for the Manzilgah 
attracted Hindu interest because of the widely unequal socio-economic levels of the two 
communities in Sukkur.125 The feelings of fear and insecurity aroused during the separation 
movement days had never entirely left Sindhi Hindus and they viewed the Muslim claim to 
the Manzilgah as a threat to their position of dominance and control. Thus, they opposed the 
claim and declared that the building should remain under government control. 
Earlier deputations and appeals to the government had failed but the Sukkur Muslimsõ hope 
was renewed by the governmentõs successful settlement of the Om Mandli and Hanuman 
Mandir affairs in May 1939.126 Anticipating the determined opposition of the Sukkur Hindus, 
the Muslims in Sukkur approached the Sindh Muslim League. Finding a universal positive 
response from the townõs various Muslim anjumans, Abdullah Haroon publicly declared 
League support at a meeting in Sukkur on 19 May 1939.127 
In 1938, the Sindh Provincial Muslim League passed a resolution demanding the 
government to handover the mosque to the Muslims; the dispute became political and 
religious. The governmentõs failure to undertake immediate steps for the Manzilgahõs 
restoration prompted the League to appoint a restoration committee to put greater pressure 
on the government. The first meeting of the committee was held on 22 and 23 July.128 18 
August 1939 was declared as Manzilgah Day. It was also decided that if the Ministry did not 
accept the Muslim demand, All India Muslim League volunteers would be asked to start 
satyagraha 129 to have the Manzilgah on 1 October.  
Abdullah Haroon stayed in Sukkur and led the agitation. When the agitation gained strength, 
the Sindh Premier ordered Abdullah Haroon to leave Sukkur, and M. A. Khuhro was placed 
under house arrest. G. M. Sayed arranged a hunger strike at the doorsteps of the Ministers 
and their supporters.  
It was the concern of the provincial Muslim League to get the mosque back. A Restoration 
Committee was formed under the chairmanship of Abdullah Haroon. This made the Muslim 
League a mass Muslim movement in Sindh. The Hindu Association of Sukkur, Hindu 
Mahasabha and Hindu Panchayat opposed the restoration of Manzilgah to Muslims. 
In subsequent weeks, the League leadership continued its efforts but the government failed 
to grant the Muslim demand; it adopted a policy of avoiding the issue and postponing its 
settlement. Allah Bakhsh felt unable to take a stand because his pre-eminent goal was to stay 
in office.130 Therefore, he could not lose his Hindu supporters. 
The inability of the moderates, Haroon and Khuhro, to persuade the government to grant 
the Manzilgah demand, gave ascendancy to the radical wing in the League. In order to retain 
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their leadership in the League, Haroon and Khuhro were compelled to support the radical 
method of satyagraha, though they hoped to obscure their action by maintaining a public 
front of issuing appeals and letter writing.131 The emergence of the radical wing as the 
dominant group in the party was clearly reflected in the resolution passed at the next meeting 
of the Restoration Committee on 29 September 1939. The resolution called for the 
commencement of satyagraha within three days unless a settlement was reached.132 
Haroon and Khuhro invited Allah Bakhsh to Sukkur in a final effort to persuade the 
government to concede the Muslimsõ demand. The chief minister arrived on 1 October, the 
day satyagraha was scheduled to begin and held talks with the League leaders but once again, 
no agreement was reached. 
Satyagrahis and volunteers had streamed into Sukkur for several days at the urging of a local 
League leader, Wajid Ali and a barrister from nearby Shikarpur, known as ôDictator.õ133 By the 
second day of satyagraha, two thousand people had gathered and on the morning of the third 
day, the large group pushed past the police and occupied Manzilgah.  G. M. Sayed stated:  
òMy days with the Congress had taught me that once agitation has started, it is extremely insulting and damaging 
to call it off halfway through. Therefore, I took over the leadership of the movement and had the Masjid 
Manzilgah taken over by force.ó134 Thus, for the time being, restoration of the Manzilgah was achieved.ó  

The government reaction to the restoration of the Manzilgah was shock and embarrassment. 
Allah Bakhsh was undaunted and adopted an unusual scheme that he hoped would calm the 
situation; he ordered through the Sukkur District Magistrate that all Muslim satyagrahis would 
be released and police withdrawn.135 He took this decision because the jails were full to 
capacity and there was no food for the prisoners, but in reality he hoped to defuse the 
situation, reasoning the satyagrahis would lose their enthusiasm and disperse if the 
government demonstrated leniency.136 But subsequent events proved Allah Bakhsh had 
misjudged the situation. The satyagrahis did not leave. They were bitterness when they 
realized the government had no intention of giving up the mosque and became even more 
determined in their claim. 
On the morning of 19 November, G. M. Sayed and the other leaders of the Restoration 
Committee were arrested in Sukkur. At noon, the police took possession of the Manzilgah, 
expelling the satyagrahis with tear gas. After forty-eight days of Muslim occupation, the 
Manzilgah was once again in government hands. 
The expulsion of the Muslims from the Manzilgah and its reoccupation by the government 
was followed by a wave of communal disturbance and rioting that began in Sukkur and 
spread into the surrounding district.137 Both communities suffered losses in the riots in terms 
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of property, injuries and loss of life in the town of Sukkur but the Hindus suffered most 
dramatically in Sukkur District. More Hindus were killed than Muslims.138  
The combined result of these events was the riots of 1939, which, eventually led to the fall 
of the Allah Bakhsh Ministry in Sindh. It also afforded an opportunity to the Muslim League 
to push through the resolution demanding a separate homeland for the Muslims, but at great 
cost to both the Leagueõs image and Sindhõs communal peace; results that posed serious 
questions about the Leagueõs ability to govern, should they come to power. 139 
Hindu Muslim Harmony (Aug -Dec. 1947) 
Although communal rifts started once again in Sindh, now under the influence of the 1947 
Partition, the communal harmony remained undamaged. The province inherited a tradition 
of religious tolerance from the Mirs (the Muslim rulers displaced by the British conquest). 
Thus, the separation from India engendered a sense of insecurity amongst the Hindus, but 
there was less general disposition to give way to panic or despair.  
òThe Sindh Hindu Mahasabhaõs membership consisted of Hindu zamindars who aligned with the Independent 
Muslim Party, which consisted of the Muslim landed gentry. Religion obviously played no divisive role here as they 
joined hands to protect their class interest. This was my first insight into upper class, Hindu-Muslim solidarity.ó 
140 

The long-lasting inter-communal harmony and absence of large-scale violence made the 
Sindhi experience of Partition different from that of the Punjabis and Bengalis.  
òThis lack of violence could be attributed to the overarching Sindhi identity, which transcended Hindu-Muslim 
differences, a shared language, script and literature, a deep rooted synergetic tradition with shared pirs and saints 
and even a similarity in food and dress. Added to this was the economic cement in a feudal society where Hindus 
were well off, owned land and controlled business.ó 141  

In this scenario, the Hindu immigrants to India took Partition as a temporary inter-
communal ill will with the apparent intention to return to old houses and old lives. They 
attributed warmth and co-operation to the Sindhi Muslim neighbours and friends, who 
escorted many of them to the railway station or the harbour. Almost unanimously the 
deteriorating situation was ascribed to the òarrival of Muslims from outside, that is, from Uttar 
Pradesh and Biharé Another reason for the relatively smooth transition was that the bulk of them came by 
the sea route. Of the ones who came by train, only one respondent reported ransacking of luggage by Muslims 
before they crossed the border. One or two suggested that if Sindhi women experienced sexual violence, it was 
in the refugee camps in cramped quarters.ó142 
The media and Muslim leaders launched an organized propaganda to shatter the balance of 
inter-communal harmony. Gopal Das Khosla stated that the Muslim leaders carried a 
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ruthless anti-Hindu propaganda. Mr. Ayub Khuhro, during his election campaign for the 
Sindh Legislative Assembly in 1945-46, said:  
òI am looking forward to the day when the Hindus in Sindh will be so impoverished or economically weakened 
that their women, even like poor Muslim women today, will be constrained to carry on their heads the midday food 
to their husbands, brothers and sons toiling in the fields and market places.ó 143  

 

Later, as Minister for Public Works, he declared:  

òLet the Hindus of Sindh leave Sindh and go elsewhere. Let them go while the going is good and possible, else I 
warn that a time is fast coming when in their flight from Sindh, they may not be able to get a horse, or an ass, or a 
gari, or any other means of transport.ó144  

Khosla adds that Agha Badaruddin Ahmad, M. L. A, Deputy Speaker of the Sindh 
Legislative Assembly, in a letter, addressed to the Sukkur District Muslim League 
Conference, said: 
òThese Muslims are anxiously and restlessly awaiting to hear the sound of the galloping horses, the rattling of 
the swords and the sky-rending slogans of ôAllah-o-Akbarõ of Muslim crusaders.ó145  
According to Khosla, the Muslim Press in Sindh was equally violent. Dawn in its issue of 13 
September 1947, called upon the Muslim League National Guards to help search the 
baggage and persons of Hindu passengers, both male and female, migrating to India. The 
Hilal-e-Pakistan, a Sindhi daily of Hyderabad, published a fanatical article on 6 October 1947, 
called upon the Muslim criminals and hooligans to devote their energies in victimizing 
Hindus.  
òYou should neither kill nor rob Muslims. On the contrary, your full strength, valor and weapons should be used 
to wreak vengeance on those people with whom even today thousands of Muslim women are prisoners. Every 
Muslim who casts his eye on this article and happens to know any dacoit, thief, and aggressor should carry our 
request to him and instruct him to convey the exact sense of our appeal to members of his Jamiat. Inform us about 
your Association or meet us, so that we may give you requisite instructions and directions.ó 

This was published after the Partition and showed the extent of emotions of the Muslim 
masses. Religious preceptors quickly followed the lead given by the Muslim leaders and the 
local zamindars used this anti-Hindu propaganda as an opportunity for personal greed.146 

The Refugee Issue 

 

The issue of assimilation of refugees presented a totally different situation in Sindh as 
compared to West Punjab. The refugee influx in West Punjab, except for a tiny minority, 
consisted of Punjabis. They took very little time to assimilate in their new surroundings as 
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they shared the language, customs and culture with the people of West Punjab. òEven the 
Urdu-speaking refugees, who chose to make Punjab their home, soon assimilated themselves in their new 
surroundings, and their next generation become Punjabis.ó147 
In Sindh, the refugees had distinctive characteristics, bringing with them non-Sindhi 
language, customs and culture. They promulgated Mohajir Nationalism, which soon 
established bureaucratic, educational and cultural dominance. Contrary to Punjab, the 
assimilation of refugees in Sindh seemed improbable because of a different language, culture, 
and system of land ownership. 
The government took over administration of Karachi as the Federal capital on 22 May 1948.  
 òBrought in a massive influx of Muslim government personnel, largely of aggressive Punjabis, and entailed 
extensive requisition of Hindu residential and business premises in the metropolis, which was the seat and 
centre of Hindu economic domination.ó 148  
The educated and wealthy òMuslim refugees from all parts of India headed for the capital of 
Pakistan. Sindhõs commerce, industry, and administrative services was not handicapped by 
shortage of trained personnel.ó149  
The Urdu-speaking refugees captured the most profitable means of production and became 
the owners of industries, trade and commerce and urban properties. The Punjabi refugees 
were given ownership on the basis of claims in East Punjab and several purchased land and 
the civil and military officers were rewarded with large tracts of irrigated agricultural land. 
The number of Muslims coming in West Punjab from East Punjab exceeded the numbers of 
non-Muslims who left for India. Eventually, about a million refugees were diverted to Sindh 
.Top government officials fabricated a sophisticated scheme to render the Sindhis without a 
homeland and establish a constituency of their own. 
One month prior to the Constituent Assemblyõs declaration of Karachi as  ôfederal areaõ, the 
Ministry of Ayub Khuhro was dismissed. Official sources said that he was deeply involved in 
corruption and misadministration. However, varied accounts existed about these charges; it 
was said that just before the dismissal, serious differences arose between Khuhro and the 
Governor of Sindh, Sir Ghulam Hussain Hidayatullah, because the latter had reallocated the 
portfolios without consulting or informing the former and had presented different view to 
the highest authorities on the issue of Karachiõs separation from Sindh and was dismissed. 
Karachi was separated from Sindh and handed over to the federal government was a great 
setback to the political and economic infrastructure of Sindh; the benefits of the 
establishment of new industries did not trickle down the Sindhi people. Even the smallest of 
policies were formulated by the federal government, which, by that time had begun forming 
ôan invisible government.õ 150  
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G. M. Sayed fought against Karachiõs separation from Sindh. Though, he supported the 
separation of Sindh from Bombay in his early political career in 1937. He joined the Muslim 
League and became so active that he had the Pakistan Resolution passed in the Sindh 
Assembly, an act that he repented throughout his life. 
By the time Karachi was separated, 25,000 Muslim employees of the Central Government 
reached Karachi from Delhi and had no place to live. Moreover, 150,000 refugees from East 
Punjab arrived in different parts of the province and spread communal tension of the worst 
kind. These refugees had neither a place to live nor any means of employment. The Sindhis 
were apprehensive and anxious to stop the ever-increasing influx of refugees because it 
would create a majority of non-Sindhis in the province and the avenues for political, social 
and economic development of Sindhis would continue to remain closed.151 
Immediately after independence, three ministers were toppled within two years. As discussed 
earlier, on 3 May 1948, Pir Ilahi Bakhsh replaced Ayub Khuhro as Minister. In February 
1949, Yusuf Haroon formed a new ministry. The same year, a draft communication was 
forwarded to the Speaker Sindh Legislative Assembly by G. M. Sayed, leader of the Sindh 
Peopleõs Front Assembly to be submitted as communication from the Assembly under rule 
115 to the Governor of Sindh. 
G. M. Sayed concluded in his draft communication that the province of Sindh, because of its 
historical, geographical, economic, linguistic and cultural viewpoint constituted a distinct 
nationality.152 
 
 
Riot in Hyderabad and Karachi (January, 1948) 
The inter-communal harmony in Sindh was contrary to the situation in Punjab because the 
Hindus had not evacuated. The influx of migrants increased pressure and protest rose from 
Upper Sindh as the refugee mass moved southward. 153 Hyderabad was engulfed by 
communal riots; thirty people were killed and many wounded in the attacks on Hindus and 
curfew was imposed. The violence was not just materialistic in nature but spontaneous and 
committed by refugees arriving from Ajmer, India in retaliation for the riots at Ajmer on 
6-14 December (believed to be perpetrated by Sindhi Hindu refugees on the local 
Muslims).  
The Chief Minister Khuhro announced during a press conference on 13 November:  
òHe would associate with Hindu representatives and the administration of Sindh and exchange views with 
the Congress members of the Provincial Assembly regarding the problems of the minorities.ó Addressing a 
dinner gathering in the Karachi Club on 17 November, he said, òI am sure that those who left us did so in a 
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hurry and must be feeling the pain of exile and regretting their decision. Therefore, we must do all that we can 
to get them to come back. If these sons of Sindh would come back, we shall celebrate the occasion.ó154 
Grandma Leelan and many other Hindu families refused to go to India, although their 
homes were attacked to force them to migrate. In the words of Dadi Leelan: 
òAt that time I had just graduated and was a music teacher in a training college. We were quite happy when 
Pakistan was created; Muslims had become rulers again after the end of the Mughals. That era was very 
good for the non- Muslims, particularly for Hindus. Pakistan was our home; the new era would be good for 
us too. But soon our optimism ended. Every evening, the Muslim refugees stoned our houses and shouted why 
we had not left and vacated our house for them. We got frightened; my brothers left for India, but my father 
refused to leave and I decided to stay with him. The armed refugees remain outside our house; they knew I 
was alone in the house with my old father. I was determined I would not leave. I continued to teach in college 
and serve my country.ó 155 

The inter-communal disturbance, which started with the influx of refugees into Sindh, 
exploded in January 1948. The riots of 6 January were an organized massacre and looting 
post-Partition Sindh. Much has been said and written about it and the details vary in 
different accounts but two facts stand out.  The attacks came from just one group: the 
refugees. There was no provocation from the Hindus and Nanak-Panthis (called Mona Sikhs, 
or beardless Sikhs). The second reason for the attacks on non-Muslims was to create panic 
among the minorities; forcing them to flee from Sindh. 
There is some difference of opinion about how the riots started. For instance, Narayan 
Shahani states that the refugees among the government employees had resorted to a pen-
down strike. Eyewitnesses spoke of assault on 6 January on Pakistan Chowk, Karachi. 
According to them the spirit of goodwill among Hindus and Muslims in Sindh was so strong 
that many Hindus had themselves circumcised. These attacks absolutely destroyed this 
atmosphere of amity and understanding and forced the Hindus to consider migration. Apart 
from the attacks in Hyderabad and Karachi, there were no other reports of communal riots 
or killings on a large scale elsewhere in Sindh but the violence in the two major cities was 
sufficient reason to force the Hindus to migrate.  
Sobho Gianchandani, a member of the Communist Party of Pakistan was not only a witness 
to the events of 6 January in Karachi but also actively associated with efforts to restore peace 
and sanity. He narrated: òThe Mohajirs thought the Sindhi Muslims were not good, and that they (the 
refugees) would take maters in their own hands and force the Hindus run away.ó 156 He stated that even 
during curfew, 300 people were killed according to government estimates but the community 
estimated figure stood at 1100. The intention was not just to inflict wounds but to kill.  
Sobho Gianchandani added: òOn the night of 5 January at 10 p.m. a tailor comrade told some of the trade 
union workers that in the Mauladino musafirkhana, a meeting was held by desperate maulvis; it was decided 
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that an atmosphere of terror should be created to force the Hindus to leave and vacate their houses. They held 
the view that Sindhi Muslims were not self-respecting enough to force the Hindus to flee.ó157 
Narayan Shaham reported òHindus left Karachi in ships of the Scindia Steam Navigation Company. 
Sadhu Vaswani arrived in Karachi from Hyderabad said that his father (K.D. Shahani) told him that 
his departure would prompt all other Hindus to leave as well, but Sadhu Vaswani was determined to 
leave and also brought along many likeminded Hindu families. 158 

In the words of Mohan Kalpana, the eminent Sindhi writer:  

òThe immigrants from Bihar looted and killed many people. Stray mobs headed towards Ratan Talao. These 
riots perpetuated by the non-Sindhis greatly alarm the Hindus. We loaded our belongings on a camel and headed 
towards the Karachi Port. I wished to turn into a draught of wind and blow over the land, the houses, and the 
people of Sindh, kissing them, I expected to return. I donõt know when this hope died. Now my only wish is to see 
Sindh.ó159  

 Mohan Kalpana wrote a letter to Jay Ram Das: òYou ask me to forget Sindh. During your governorship of Bihar, 
your ancestral ring fell in the pond while boating. On official expense, you drained the pond to retrieve the ring!! What 
had you lost? Just a ring ð we have lost our homeland!ó160  

Hindus were blamed for the turmoil.  Maulvi Abdul Haque, known as Baba-e-Urdu (the 
father of Urdu) misrepresented what actually happened in favour of Mohajirs.161 
On the evening of 6 January, Muslim mobs carried out an organized looting of Hindu 
property in Karachi. òGroups of thugs swooped simultaneously on Hindu neighbourhoods. 
The victims agreed that they were not physical maltreatment but the threatening attitude of 
the looters was enough to induce terror in the victims.ó 162 
Quaid-e-Azam Mohammad Ali Jinnah was shocked at the turn of events. Addressing a 
gathering of Muslim refugees on 9 January he said, òI understand the sentiments of the 
Muslim refugees and all those who have suffered trials and tribulations and sympathise with 
them but they must control themselves and learn to acquire the ways of a responsible 
people. They should not take undue advantage of the hospitality extended to them, nor 
should they ignore the steps taken to improve their plight. Once again, I warn all Muslims 
against lawless elements and urge them to protect their Hindu neighbours from the goondas 
responsible for the riots. They must create a sense of trust and security among the 
minorities.ó163 
Literary Response 
Hundreds of thousand of Sindhi residents were forced to leave their homes because of 
communal riots. In this political upheaval, Sindhi Hindus suffered because they did not get 
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land compensation when they arrived in India, contrary to Punjab policy. The dreams of 
Sindhi Muslims, who initiated and strongly pleaded for creation of Pakistan, were shattered 
immediately after independence. Compared to the incoming Muslim immigrants, the local 
Muslims lacked education and technology and did not gain in terms of political power and 
employments in the administrative fields of Pakistan.  
Punjab and Bengal retained half of their states but the Sindhi community faced the 
permanent separation from their homeland; they were deprived of their cultural, historical, 
geographical and sociological identity and became the subject matter of Sindhi poetry.164 
The 1947 Partition issues remained favourite subject matter for Sindhi writers in India and 
Pakistan; revolved around the attainment of freedom and the communal holocaust, the 
migration of Hindus from Sindh, their plight in resettlement camps, and their socio-
economic problems of rehabilitation.  
Important aspects of fictional writings, pertaining to Partition are: (1) Fond childhood 
recollections of Sindh (2) Anguish caused by loss of native land (3) Feeling of alienation in 
the new environments in India (4) Love for Sindhi heritage, culture and way of living (5) 
Strong efforts for the preservation and development of Sindhi language, literature and 
culture in India (6) Sympathy for various movements of Sindhi Muslims and (7) 
Humanitarian outlook and considering Sindhis as a single community.  
Remarkably, the Sindhi writers rarely portrayed grim pictures of communal riots and 
disturbances; instead they have tried to establish communal harmony by portraying inter-
communal marriages and good relations among Sindhis residing in India and Pakistan. 
In a story entitled Claim by Narayan Bharti: an old Sindhi man says, òI am a Sindhi. The Sindh 
region belongs to me. I have every right to register a claim for getting it back.ó In another story ôDastavezõ 
(The property deed, 1952) he reinforced the issue of Hindu-Muslim harmony and love of the 
homeland.165 
The Partition proved painful on both sides, to those who left and to those who stayed but 
felt the pain of separation. Popati Hiranandani bitterly observed: òWhile Punjabi Hindus and 
Bengali Hindus received half of their land, Sindhi Hindus were rendered homeless...ó 
During the Indo-Pak war in 1965, the great Pakistani Sindhi poet Sheikh Ayaz faced a 
dilemma. He wrote about Sindhi poet Narayan Shyam in India: 
Oh! This war... 
In front of me I see Narayan Shyam! 
We share the same hopes 
And despairs, 
The same speech and its lilt 
How can 1 aim a gun at him? 

How can I shoot him down? 
That. I should do this 
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Is something not possible?166 

Impact 

The absence of large-scale violence made the Sindhi experience of Partition different from 
that of the Punjabis and Bengalis. The Sindhi Hindus terrorized because of the measures 
adopted by the Sindhi Muslims wielding political power. This anti-Hindu discrimination was 
perceived as what the future held for them. Many Hindus sent their families away, at least till 
the situation was resolved.  
With the influx of refugees in Sindh, Mohajir Nationalism was promulgated and Sindhi 
culture and its indigenous people became hostages in the hands of people from Punjab and 
India. Mohajir Nationalism was established as a symbol of bureaucratic, educational and 
cultural dominance. This initiated a cultural and political discrimination against Sindhis in 
Pakistan that exists even to this day. However, it would have been a different story, if the 
Sindhis were united like the people of East Pakistan. Bengalis of all classes and backgrounds 
were united in their cause. Had the Sindhis united like the Bengalis, the nature and degree of 
the discrimination and problems that they faced would have change dramatically.  
Sindh received a huge a setback when Karachi was separated from Sindh and established as 
Federal capital on 22 May 1948.  Sindh suffered again when Sindh University was shifted 
from Karachi to Hyderabad; it was moved from the booming industrial centre to the old 
chakra (bull cart) culture. The final nail in the coffin was elimination of Sindhi language from 
Karachi schools. 

The plight of minorities is a chronic issue in Pakistan. Even today, Sindh has a significant Hindu 
population as compared to other provinces of the country. These people did not leave Sindh at the 
time of Partition due to economic compulsions; amongst them the urban business class is in a far 
more miserable condition than the Bhils, Kolis, etc. of the Thar area. Their misery could be justifiable 
in terms that Sindhis in general are treated as second-class citizens, and as Sindhi Hindus are treated 
as third-class citizens. The bitter feelings of Sindhi Muslims towards the pre-Partition banias add to 
the communal friction in the province. 

In 1955, the One-Unit scheme ignited a wave of fury among the Sindhi population, particularly 
among the student, intellectual and peasant classes. They staged province-wide agitations and faced 
merciless resistance by the authorities. The abolition of the provinces under the garb of so-called 
parity was aimed at capturing the economic and political life of the smaller provinces. Sindh was the 
most prosperous with enormous promise for the future. During agitation against One-Unit, 
countless Sindhis were detained and many were prosecuted. Unmoved, the Khuhro leadership 
implemented the hated scheme on 14 October 1955. 
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However, One-Unit scheme could not last long. In the wake of the dissolution of One Unit, 
demands for rectifying the wrongs was intensely demanded by the smaller provinces. One of these 
demands was the restoration of Sindhi as the provincial language. Sindhi language had this status 
since 1851, but a series of government actions eroded it after the creation of Pakistan.  

The newly elected provincial government of Mumtaz Ali Bhutto moved a bill in Sindh Assembly in 
July 1972 for the promotion of the Sindhi language, without prejudice to the status of the national 
language, Urdu. However, òSo much mistrust had already developed between the two communities in the previous 
two years over this question that leaders of the Urdu-speaking community were not willing to accept anything less than a 
ôbi-lingualõ province.ó 167  

Riots broke out in the province even before the bill had passed. President Zulfikar Ali Bhutto 
intervened and the passage of a supplement bill helped cool the passions temporary, these riots 
caused irreparable damage to inter-community relations in Sindh and the basis of Pakistanõs unity. 
July 1972 was the re-enactment of the language controversy scenario of 1952 in East Bengal. 

During the Bhutto regime, Sindhis received compensation but the Sindhi writers, 
intellectuals and political workers were harshly suppressed. Later, for securing political 
legitimacy, General Zia ul Haq added fuel to the fire in the ethnic violence in Sindh. To this 
day, Sindh suffers the aftermath of General Ziaõs regime.  

In the conflict between Sindhis and Urdu-speaking migrants, the latter must accept their new 
Sindhi identity in letter and in spirit. If the Sindhi middle class fails to recognize the dialectics 
of the productive forces in society and opposes the development of Urdu as a threat to 
purity of Sindh, it would essentially be working for feudal restoration in Sindh. The trend of 
Sindhi nationalism, like that of any other nationalism, is class collaborationist; it speaks 
against the injustices meted out to Sindhis as a whole and conveniently overlooks the 
injustices and humiliation meted out to Sindhi peasants.  

As regards resolving the fate of Mohajir separatism, MQM (Mohajir Qaumi Movement) had its 
susceptibilities, which called for the ability of the state to manipulate the political process, the attitude 
of other ethnic groups towards Mohajir nationalism and, above all, the capacity of the Mohajir 
community to shun its sense of self-righteousness. However, the situation is improving. Mohajir 
Qaumi Movement changed its name to Muthida Qaumi Movement. It is too early to denounce it as ôjust a 
change in name,õ time will show if the organization demonstrates a shift from self-righteousness. 
Muthida has recognized the reality of Sindh and is facilitating integration and seriously views with 
respect and acknowledges the historical rights of the Sindhis. 

Case Study 4  
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Partition, Migration in Balochistan 

Historical Background 

After conducting a detailed study of the situation emerged in the wake of Partition in Punjab, Sindh 
and North West Frontier province, this chapter deals with the state of affairs in Balochistan. 
Exploring the historical evidences based on the oral accounts and available facts, it is revealed that 
the situation in the Balochistan with reference to the violence and atrocities is quite different from 
the other provinces.    

Except for a few incidents of violence in Quetta and Pishin, the overall situation in Balochistan area 
remained calm and peaceful. During Partition, there was complete communal harmony in tribal 
Balochistan. With the departure of British imperial power, status of the state faced challenges of 
forced accession with the state of Pakistan. Centuries old freedom and self-rule of the Baloch tribes 
encountered the challenge; the dignity and sovereignty of the Baloch tribe had gone astray. Baloch 
never warmed up to the ideals of Pakistan, pre and post Partition. The Baloch Sardars were more 
interested in their own tribal freedom rather than becoming a part of overall Pakistani structure168.  

Balochistan had Muslim majority, the number of non-Muslim community was low as compared to 
Sindh, Punjab and North West Frontier Province. Therefore, non-Muslim community of the area 
faced no real danger; they were part of the centuries old Baloch tribal system. The situation in the 
Pashtun settled areas of Balochistan, however, were different.  

Balochistan had a strategic position for Britain; it secured the buffer status of Afghanistan 
and Iran vis-à-vis Russia and also secured communication links with Middle East and 
Europe. After the Khanate of Kalat declined involvement in foreign aggression against 
Afghanistan, occupation of Baloch State became necessary for Britain to safeguard the 
supply line for British invading army in Afghanistan. A British detachment attacked Kalat on 
13 November 1839169. The Khan, Mir Mehrab Khan was killed in the battle and a new Khan 
was appointed as nominal ruler of Baloch State with a British representative as the supreme 
authority.  
From 1839 onward, the British gradually consolidated their power in Balochistan through a 
series of wars and treaties imposed on Kalat State. These treaties gave the British the rights 
of safe passage through Kalat  (1839), the right to stationing of troops (1854), the right to 
extend Indo-European telegraph line through Baloch Coast (1863) and various other 
agreements giving Britain some major economic and territorial concessions. The northern 
area of Balochistan, including Bolan Pass was leased to Britain, which was later named as 
British Balochistan.  
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An important and consequential treaty was signed in 1876 between the Khan, the tribal chiefs 
and British authorities in Delhi. Under the agreement, the Khanõs authority was accepted over 
the region but the British, in accordance with local customs would administer it.  
 
The British occupation of Kalat was perhaps the greatest event in Baloch history.  It 
weakened the authority of the Khan, broke up the traditional system of governance, giving 
extraordinary clouts to tribal chiefs and nominated council, with vast jurisdictional power, 
which was unprecedented in Baloch annals.  During the period of the British Raj, there were 
four Princely States in Balochistan: Makran, Kharan, Lasbela and Kalat, the largest and the 
most powerful. During the first few decades of the 20th century, it became clear that the 
British would eventually leave and that India would be partitioned.170 

Mir Ahmed Yar Khan, who wanted independence rather than possible Pakistani rule, ruled Kalat. 
The British had given many Princely States, the choice of India, Pakistan or independence during the 
immediate pre-Partition period. When India and the newly created Pakistan gained independence in 
August 1947, Mir Ahmed Yar Khan declared Kalatõs independence.  

In April 1948, the Pakistani army launched an operation and Mir Ahmed Yar Khan signed an 
accession agreement, ending Kalatõs de facto independence but his brother, Prince Abdul Karim, 
decided to carry on the struggle. He based himself in Afghanistan he conducted a guerrilla war 
against the Pakistani army, which eventually failed. Parts of Balochistan were held by Oman as late as 
the 1950s, but were eventually turned over to Pakistan; including the coastal city of Gwadar. On 11 
August 1947, the British protectorate of Balochistan declared its independence. Three days later, 
Pakistan also became an independent nation. The two states coexisted for less than a year.171  

In August, less than ten days before the Partition, the Viceroy of India, Lord Louis Mountbatten, 
notified the Khan of Kalat that only two òprincely states,ó out of the more than seven hundred in India 
at the time, would gain full independence following Britainõs withdrawal, namely Nepal and Kalat. 
(Burma had already gained its independence in 1937.) On 11 August 1947, the Khan of Kalat declared 
independence. Shortly thereafter, the Khan formed a government in Kalat with two houses of 
parliament, one made up with elected representatives and the other with Sardars. Internal divisions 
continued to haunt Balochistan. By 1948, three chunks of territory, traditionally under the sway of 
the Khan of Kalat, including the Makran coastal region, acceded to Pakistan.172 

In March 1948, Pakistan invaded and seized Balochistan. Under threat of imprisonment, the 
traditional Baloch leader, the Khan of Kalat, Mir Ahmed Yar Khan, was pressured to sign a treaty of 
integration. This treaty was, however, never agreed by the Balochistan parliament and never 
mandated by the Baloch people. 
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The Hindu and Sikh Population of Balochistan 

The Hindu community in Balochistan enjoyed a prosperous life in the province. The Hindus of 
Kalat, Mastung, Machh and Kolpur discovered that the Baloch and Brahui tribes provided them 
employment.  Hindus were visible in Baloch areas but scarce in the Pashtun areas; in 1941, most of 
the 54,000 Hindus of Balochistan lived in the Pashtun areas. After 1947, the Hindus in the Pashtun 
areas declined by 93 percent but only by 11 percent in the Baloch areas. They faced serious problems 
in the Pashtun areas, while in the other parts their life, the Baloch Muslim tribes equally protected 
social structure173. 

Peace and harmony among the non-Muslims and Muslims was affected and they were forced to leave 
their homeland. Hundreds of Hindus were forced to flee their homes and cross over to Sindh and to 
the Indian side. Three Hindus were reported killed in the town of Chaman, after clashes between 
Hindus and Muslim mobs in October; Hindu temples, homes and shops were set ablaze and 
destroyed. Growing social intolerance assumed alarming new proportions in the Quetta and Peshin 
districts of Balochistan. In all cases, local extremist groups played a role in triggering the attacks.   

The Attack on Baloch Identity 

 

On 15 August 1947, twenty-four hours after Pakistan came into being, the Khan of Kalat issued a 
Royal Charter, declaring the independence of the State of Kalat. The exponents of the two-nation 
theory claim that constitutionally, the Khanõs proclamation òhad no legal authority and was treated as 
such by the Government of Pakistan.ó 

On the contrary, it is argued by Baloch nationalist forces that Kalat was not an Indian State. The legal 
status of Nepal and Kalat, as mentioned earlier was different from that of other princely states in the 
Indian sub-continent. While the other native states dealt with the British Indian Government in New 
Delhi, Nepal and Kalat maintained their treaty relations directly with London. Baloch nationalists 
argued that the 1876 Treaty, which permitted the British to occupy Balochistan, pledged that the 
British ôwould respect the sovereignty and independence of Kalatõ174. More interestingly, Quaid-I-
Azam Mohammad Ali Jinnah, as a legal advisor to the Khan during 1936-47, supported an 
independent Balochistan.  

As mentioned earlier, the British first stormed Kalat in the 1830s; they needed to cross the Bolan 
Pass to invade Afghanistan. In 1855, Kalat signed its first twenty-year treaty with Britain; British 
political agents were assigned to the Khan and an annual rent was paid in exchange of loyalty.  

In the 1930s, a conscious Baloch nationalist movement arose. The Anjuman-i-Ittehad-i-Balochistan and 
Kalat State National Party (KSNP) came into being175. KSNP was dedicated to the goal of an 
independent, unified Balochistan following the departure of the British. Mir Ahmad Yar Khan, the 
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new Khan of Kalat also expressed the same view. KSNP, however, was banned, as it indirectly 
threatened the autocratic powers of the Khanate of Kanat, and more directly, the powers of the Sardars. 

In 1936, the Khan met Quaid-e-Azam, who agreed to become the legal advisor to the Khanate of Kalat. 
When the cabinet mission visited India, the Khan consulted the Quaid on the constitutional aspects 
of the future of Kalat. The Quaid set up a panel of eminent lawyers. Their memorandum was handed 
over to the Quaid, who forwarded it to the cabinet mission with his recommendations. According to 
the document, Kalat was an independent and sovereign state.  

During the cabinet missionõs visit to India, the KSNPõs President Ghaus Bakhs Bizenjo and the 
Watan Partyõs President Abdus Samad Khan Achakzai went to Delhi and met the Congress President 
Maulana Abu-ul-Kalam Azad.  

According to Inayatullah Baloch, Mr. Bizenjo explained to Maulana Azad that Kalat and Balochistan 
were never a part of India. It had its own independent status, governed by the Baloch-British Treaty 
of 1876. Maulana Azad responded: òYes, I have gone through the British-Baloch Treaty. I know, Balochistan 
has never been part of India, but the Baloch people cannot survive as a sovereign, independent state; therefore, you will 
ask for British protection and if the British agree and remain in Balochistan, the sovereignty of the sub-continent would 
become meaningless. So, I hope that you (the Baloch People) will not insist on compromising the sovereignty of the 40 
crore people of the Indian sub-continent.ó 

 Azadõs point of view, however, was rejected by KSNP including the Hindu representatives, in 
accordance with Baloch national inspirations.  

Regarding the future of Kalat, a Round Table Conference was held on 4 August 1947, attended by 
the Khan of Kalat, Lord Mountbatten, Mr. M. A Jinnah, Mr. Liaqat Ali Khan, Sir Sultan Ahmad and 
the Chief Minister of Kalat. The Conference was concluded with the main point that òKalat State will 
be independent on 5th August 1947 and enjoy the same status as originally held in 1838ó.  

In the light of this decision, an agreement between Kalat and Pakistan was concluded on 11 
August 1947.176 Its very first clause declared: òThe government of Pakistan agree that Kalat is an 
independent state.ó 

 

This was the state of affairs when the Khan announced independence on 12 August 1947.177 A 
written constitution was promulgated within a week. A council of ministers was composed and the 
constitution provided for a bicameral legislative body. Elections were held and the nationalist forces 
dominated, even through the KSNP was officially banned. It took 39 seats of the 50 seats in the 
House. It is noteworthy that the Hindu population of Balochistan also supported the Baloch rights 
of sovereignty.  

Pakistan reacted severely to these actions. In September 1947, as Dr. Innayatullah Baloch noted 
that Pakistan changed its policy and demanded accession from the Khan. The changing policies of 
Jinnah and Pakistan were the results of the conflicts and interests of the two major political parties of 
India, the All India Congress Party and the All India Muslim League.  
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Jinnah and the Muslim League favoured an independent Balochistan in order to get money from 
the Khan for the Pakistan movement. He also regarded Balochistan as his last resort, in case of the 
failure of the demand for Pakistan. The Khan of Kalat stated that a secret plan was arranged with the 
Quaid and Chudhary Khaliquzzaman, that if the demand for the creation of Pakistan was refused, an 
independent sovereign Balochistan would help Indian Muslim in their armed struggle for Pakistan. 

Suspicions arose over Pakistanõs designs during the two sessions of the Kalat Assembly in 
September and December 1947. Attacking the Two-Nation Theory in the Lower House on 14 
December, Bizenjo said: òThey say that we, the Baloch cannot defend ourselves. Well, are Afghanistan, Iran, and 
even Pakistan capable of defending themselves against super powers?  They say we must join Pakistan for economic 
reasons. Yet, we have minerals, we have petroleum and we have ports. The question is what would Pakistan survive 
without us?  If Pakistan forces us to accept this fate, every Baloch will fight for his freedomó178. 

Kalatõs Parliamentõs decision was sent to Pakistan. On 2 February 1948, Quaid-e-Azam wrote to 
the Khan and repeated his demand. The members of the two Houses once more assembled on 21 
February and Bizenjo stated that they had all come to the categorical decision that they would not 
accept accession to Pakistan under any circumstances.  

On 18 March, the Government of Pakistan announced the accession of Makran and Lasbela was 
accepted. With the accession of these areas, Kalat lost half of its territory and its connection with 
Iran and Afghanistan. 179  

The situation worsened quickly. On 27 March, All Radio India announced that the Khan had 
approached the Government of India for accession but it was turned down. The Khan immediately 
denied the charge and protested to Mountbatten in a telegram on the same day.180 
Mountbatten called V. P. Menon to discuss the protest. He stated: òRegarding Kalat, Mr. Jinnah 
recognized the independence of the State. Later, it was realized that Kalat must accede to Pakistan. 
The State was not responsive to pressure, steps were taken to disrupt it by accepting the accession of 
its suzerains.181ó  
The Khan, however, surrender when the Pakistan Army ordered General Akbar, Garrison 
Commander based in Quetta, to move into Kalat and arrest the Khan unless he signed an agreement 
to accession. Contrary to the great tradition of resistance of his ancestors, the Khan saw the 
òwisdomó of declaring ôaccessionõ without the approval of the Parliament.182  
A political agent was appointed to control the administration of the Khanate. The Khan accepted the 
new development unwillingly and commented on Jinnahõs decision: 

òThus my legal authority as the Khan-e-Azam came to an end on 15 April 1948. My connection with the affairs 
of Kalat were cut off and within 20 hours of the orders issued to me, several minister of the Kalat Government were 
exiled or arrested183ó 
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